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PREFACE 


EXPLANATION OF THE CRITICAL THINKING QURANIC STUDIES 
TEXTBOOK SERIES 

There are thirty books in this series. Books entitled The Year 1 to The 
Year 24 consist of one book for each year of the revelation. They each include 
the relevant chapter (surah) or chapters (when they are short) or sections 
(ruku) (when there are multiple sections in a particular chapter in chronolog- 
ical order). The chapters are numbered according to the chronological order 
of the Quranic chapters provided by al-Azhar University as the officially ac- 
cepted order of revelation. 

Each section (ruku) is followed by a commentary by one of the well- 
known commentators. Then, the history at the time of the specific Quranic 
section in question is given. Finally, at the end of each section (ruku) there is 
an exercise and assignment for students to use while they are developing crit- 
ical thinking skills as they learn HOW the Quran teaches thinking. 

Book Year 15, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 30, 2 AH/ca. July 5, 623 CE-June 23, 624 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates: Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul КІЛ), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. 

The last two are: Book 29: The Life of Prophet Muhammad from Birth to 
the Revelation and Book 30: Teacher’s Manual. The last, Book 30 has been 
prepared for the teacher’s Lesson Plans. 


SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waaidi, [bn Sad and commentaries by ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s Jn the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults leam HOW to 
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think using self-realization (tahqiq) and critical thinking (/иғфап) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from Гле Sublime Quran. For the Mus- 
lim. the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/ama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be leamed by the Prophet 
and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The word “kufr” and “kafir” have been translated here as “ingratitude” and 
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“ungrateful” where the context allows. This is the first meaning of the word and 
many of us in our lifetime have met Muslims who are “ungrateful.” It is the un- 
grateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh who ridiculed the Prophet and fought against the Quranic 
message of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language. is the use of God instead of Allah. 
Many English speaking Muslims as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well intentioned a person may be, the use of the word Allah in- 
stead of God when speaking English, first of all, does not follow the Quranic 
sign that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God—Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 

English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
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Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: Aunt) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By indicating the pronoun you in 
bold font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furgan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic спіса! thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: И: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
plications): in order to develop: III: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (faqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy ( ‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
the one of the Nine Intellectual Standards or one of the Eight Elements of 
Reasoning Strategies or one of the Seven Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 


PREFACE 
(2AH) • 9 • (623-624CE) 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to leam how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 

1. LOGIC (REASONABLE: ‘40414, “AQL) 

2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 

3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 

(MUQTARIN) 

4, APPROPRIATENESS (TO MAKE RELEVANT: SADID) 

5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
TO BE SIGNIFICANT: AHL) 

6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA'A) 

7. RIGHT JUDGMENT (RUSHD) 

8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAYYANA) 

9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 

1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 

UNDERLYING THOUGHTS 

DEVELOPING INTELLECTUAL CURIOSITY 

2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
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CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT FACTS 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCIS 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 
DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear іп Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
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view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra 'a)): 
My purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question 1 am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (fabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
ciples, Models, Vocabulary (Recall (ididhakara)): The most im- 
portant concepts, theories or ideas I need to use in my thinking are. 
.. ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. My inferences or conclusions are based on Quranic con- 
cepts and theories. What is the most basic concept in my question? 
What Quranic terms have І learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions | am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am | using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
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tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am I correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (танир) 

2. GoD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANAT4, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE ( ‘AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: А0788) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (/itrqan) standard, strategy ог 
Quranic moral trait. It is important to note that when leaming HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we leam HOW to think. 

The Lessons in Book Year 1 through Book Year 24. including Book Year 
15 presented here, are numbered consecutively in order of the revelation of a 
Quranic Chapter. Here, in Book Year 15, we include Lesson 88 and Quran 
Chapter 8 which is the 88th Chapter revealed. 
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LESSON 88(1). CRITICAL THINKING QURANIC STRATEGY 
THINKING PRECISELY ABOUT THINKING 

An essential requirement of critical thinking is the ability to think about 
thinking, to engage in what is sometimes called “meta-cognition.” Опе pos- 
sible definition of critical thinking is the art of thinking about your thinking 
while you’re thinking in order to make your thinking better: more clear, more 
accurate, more fair. It is precisely at the level of “thinking about thinking” that 
most critical thinking stands in contrast to uncritical thinking. Critical thinkers 
can analyze thought—take it apart and put it together again. For the uncritical, 
thoughts are “just there”. “I think what I think, don’t ask me why.” The ana- 
lytical vocabulary in the English language (such terms as assume, infer, con- 
clude, criteria, point of view: relevance: issue, elaborate, ambiguous, 
objection, support, bias, justify, perspective, contradiction, consistent, credi- 
bility, evidence, interpret, distinguish) enables us to think more precisely about 
our thinking. We are in a better position to assess reasoning (our own, as well 
as that of others) when we can use analytic vocabulary with accuracy and ease. 


QuRANic EXAMPLES OF THINKING PRECISELY ABOUT THINKING 

The Quran encourages thinking about thinking. God commands us to re- 
flect about something carefully so one may not jump to conclusions without 
critical insight. Say: Journey through the earth; then, look on how He began 
the creation. Again, God will cause the last growth to grow. Truly, God is Pow- 
erful over everything. (29:20) 

God directs the attention of people to think by saying: Say to them. An 
example of the hundreds of “Say” signs: Say: I admonish you in but one thing: 
That you stand up for God by twos and one by one. Again, reflect. There is 
not in your companion any madness. He is only a warner to you of a severe 
punishment in advance of you. (34:46) 

The Quran gives narratives of the past so that the people may think and 
reflect over them. 

God tells us that the objective of so many stories which have been men- 
tioned in various chapters is to motivate humanity to think and reflect in order 
to get lessons and to seek wisdom. // We willed, We would have exalted him 
with them, but he inclined towards the earth, and followed his own desires. 
And his parable is like the parable of a dog. If you will attack it, it pants. Or 
if you will leave it, it pants. That is the parable of the folk, those who denied 
Our signs. Then, relate these narratives so that perhaps they will reflect. 
(7:176) 

In the field of tawhid and to direct human being’s attention to the Creator: 
Truly, in the creation of the heavens and of the earth and the alteration of 
nighttime and daytime there are signs for those imbued with intuition, those 
who remember God while upright and sitting and on their sides and they re- 
flect on the creation of the heavens and the earth: Our Lord! You had not cre- 
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ated this in vain. Glory be to You! Then, protect us from the punishment of the 
fire, (3:191-3:192) 
To reflect upon the signs in the Quran: It is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 


WHAT ARE THE OBSTACLES TO BEING QURANIC CRITICAL THINKERS? 

Arrogance (takabbur): The Messiah will never disdain that he be a ser- 
vant of God nor the angels, the ones who are brought near to Him. Whoever 
disdains His worship and grows arrogant, He will assemble them altogether 
to Himself. (2:34) 

Traditionalism and Blind Following (taashub and taqlid): When it was 
said to them: Follow what God caused to descend. They said: Nay! We will 
follow whatever we discovered our fathers were following on it—even though 
their fathers had been not at all reasonable—nor are they truly guided. (2:170) 

Giving the Lie to the Messages (takzib): Devised he a lie against God 
or is there a madness in him? Nay! Those who believe not in the world to 
come there is a punishment and a going far astray. (34:8) 

Hypocrisy (nifaq): They, those who say: Spend not on such ones who are 
with the Messenger of God until they break away. To God belongs the treas- 
ures of the heavens and the earth but the ones who are hypocrites understand 
not. (63:7) 

Ignorance and Not Being Aware of the Truth (/ал/и): Even if We sent 
down the angels to them and the dead spoke to them and we assembled every- 
thing against them, face to face, yet they would not believe unless God wills, 
except many of them are ignorant. (6:111) 

Lust and Desires (hawa): Surely, He explained distinctly to you what He 
forbade to you unless you were driven by necessity to it. Truly, many cause 
others to go astray by their desires without knowledge. Truly, your Lord, He 
is greater in knowledge of the ones who exceed the limits. (6:119) 

Reliance on Conjecture, Opinion: /f you have obeyed most of who are 
on the earth, they will cause you to go astray from the way of God. They follow 
nothing but opinion and they only guess. (6:116) 

Turning Away from the Truth (fasigun, ones who disobey): O Prophet! 
Struggle with the ones who are ungrateful and the ones who are hypocrites 
and be you harsh against them. Their place of shelter will be hell. Miserable 
will be the Homecoming! They swear by God that they said not against the 
Prophet but, certainly, they said the word of ingratitude and they were un- 
grateful after their submission to God. They were about to do something that 
they never attain. They sought revenge but that God would enrich them and 
His Messenger with His grace. If they repent, it would be better for them. If 
they turn away, God will punish them with a painful punishment in the present 
and in the world to come. There is not for them on earth either a protector or 
a helper. (9:73-9:74) 
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QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
51см 8:1-8:10 
Madinah: They ask you about the spoils of war. 
Say: The spoils of war belong to God 
and the Messenger so be God-conscious 
and make things right among you 
and obey God and his Messenger 
if you had been ones who believe. (8:1) 
The ones who believe are only those whose hearts 
took notice when God was remembered. 
When His signs were recounted to them, 
their belief increased and they put their trust in the Lord— (8:2) 
those who perform the formal prayer 
and spend out of what We provided them, (8:3) 
those, they are the ones who truthfully believe. 
For them are degrees with their Lord 
and forgiveness and generous provision. (8:4 ) 
Just as your Lord brought you out from your house with The Truth, 
and, truly, a group of people among the ones who believe 
were the ones who dislike it. (8:5) 
They dispute with you about The Truth—after it became clear 
as if they had been driven to death and they look on at it. (8:6) 
And when God promises you, one of the two sections: 
It will, truly, be for you. 
And you wish that the one that is unarmed should be yours. 
And God wants that He verify The Truth by His Words 
and to sever the last remnant of the ones who are ungrateful (8:7) 
that He may verify 
The Truth and render the falsehood untrue 
even if the ones who sin disliked it. (8:8) 
Mention when you cry for help from your Lord 
and He responded to you: 
Truly, I am One Who Reinforces you with a thousand angels, 
ones who come one after another. (8:9) 
And did God make this as good tidings for you 
so that with it your hearts will be at rest in it? 
And there is no help but from Gad alone. 
Truly, God is Almighty, Wise. (8:10) 


COMMENTARY® 
OVERVIEW 
This opening passage of the Chapter provides God’s ruling over 
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the booty that Muslims may gain in their campaigns to serve God’s 
cause. Those who fought in the first major battle that took place at 
Badr between the newly-established Muslim state and the pagan 
Arabs disputed among themselves over its distribution. God gives 
here His ruling and reminds them of their need to fear and obey Him, 
and also obey His Messenger. He reminds them of their faith and that 
they need to live up to its values. 

God also reminds them that they had hoped to gain a trade car- 
avan, but God wanted something much better for them: strength and 
victory. He further puts before their eyes the factors that made the 
battle go in their favor when they were facing an enemy who was far 
superior to them in numerical strength and equipment. They were 
given support by angels. Rain gave them water to drink, and made 
the terrain firmer so that they were not impeded by a sandy battle- 
ground. Slumber overwhelmed them to give them calmness and re- 
assurance. Their enemies were overwhelmed with fear, and ended 
up suffering stern punishment. 

The believers are commanded to remain steadfast in every battle, 
no matter how strong and unassailable their enemies may initially 
appear to be. It is God who plans, acts and kills. They are merely a 
means with which He accomplishes His will. He may do with them 
what He pleases. 

The Chapter then ridicules the ungrateful who, before the battle, 
were keen to precipitate God’s will, appealing to God to bring about 
the defeat of the party which was far more astray and ready to sever 
relations of kinship. He tells them that their appeal is granted. It also 
warns the believers against behaving like the hypocrites who hear 
God’s message but do not listen or respond to it. 

The passage concludes with appeals to the believers to respond 
to God and His Messenger when he calls on them to follow the path 
that gives them life, although it may appear at first sight to involve 
death and being killed in battle. It reminds them of the days when 
they were few in number, oppressed, living in fear, but God gave 
them shelter and granted them support and victory. It promises them 
that God will give them a clear criterion if they continue to fear Him. 
That will be in addition to forgiveness of their sins and abounding 

grace that makes all spoils of war appear petty and trivial. 


DISPUTE OVER THE SPOILS ОЕ WAR 

Some of us may wonder at the fighters at Badr disputing over 
the spoils. These fighters were the followers of the Quranic message 
in its very early days. They belonged either to the Emigrants, who 
migrated from Makkah, their hometown, leaving behind all their pos- 
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sessions for no reason other than to serve God’s cause, or to the 
Helpers of Madinah who received the Emigrants and shared with 
them their homes and property, denying them nothing. These were 
the ones who are described by God in the Quran as ones: And those 
who had taken their abodes and had abided in belief before them, 
love them who emigrated to them and they find not in their breasts 
any need for what the emigrants were given and hold them in greater 
favor over themselves even though they themselves had been in des- 
titution. And whoever is protected from his own stinginess, then those 
*are the ones who prosper. (59:9) 

Being given something of the spoils of war was in itself a testi- 
mony for having fought hard. Those people were keen to have such 
a testimony from God’s Messenger and from God Himself, in the 
first major battle which saw them triumph over the ungrateful. That 
keenness overshadowed something of great importance, namely, to 
maintain kindly relations and to promote bonds of brotherhood 
among themselves. When these signs were revealed, they recognized 
their fault. 

God gives them a verbal and practical lesson. The whole ques- 
tion of dividing the spoils of war was taken away from them and 
given to the Messenger himself. Then He revealed His verdict on 
how all spoils of war should be shared out. It was no longer the right 
over which they might dispute. It was something that was given to 
them by God’s grace, and the Messenger would divide it among them 
in accordance with his Lord’s instructions. In addition to this edifying 
experience, they were given directives that begin with this opening 
sign: (8:1) 


ESSENTIAL QUALITIES OF BELIEVERS 

Thus, the opening sign of the Chapter reminds the hearts of those 
who disputed over the booty that they should maintain God-con- 
sciousness. Glory be to the Creator who knows all hearts’ secrets. It 
is only the fear of God and the desire to eam His pleasure in this life, 
as well as in the life to come, that turns human hearts away from 
valuing the riches and pleasures of this world and disputing over 
them, even though such a dispute should also have an overtone of 
having a testimony for fighting hard to serve God’s cause. A heart 
that does not tum in its totality to God, conscious of incurring His 
anger and seeking to earn His pleasure, will never be able to get rid 
of the temptation of worldly comforts and riches. God-consciousness 
is what makes people’s hearts willing to be guided with ease and hu- 
mility so that they can maintain friendly relations and promote bonds 
of brotherhood between them: (8:1) It is through God-consciousness 
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that they are led to total obedience of God and His Messenger: (8:1) 

The first aspect of obedience in this connection is to submit to 
His ruling over the spoils of war. It no longer belonged to any one of 
the fighters. The entire booty belongs to God and His Messenger, 
and they have sole discretion over its use. Those believers could only 
submit to God's ruling and the Меѕѕепрег'ѕ division of the booty 
with easy hearts and happy minds. They also needed to maintain their 
brotherly relationship which nothing could weaken, provided that 
vou are true believers. (8:1) 

Faith must have a practical example to testify to its applicability 
and to demonstrate how it works. The Messenger says: Faith does 
not come about through wishful thinking or maintaining appearances. 
True faith is that which establishes roots in people's hearts and to 
which action gives credence. This is the reason for frequently repeat- 
ing this final phrase in the Quran in order to stress the meaning of 
faith revealed to the Messenger. It thus becomes a practical definition 
of faith so that it is no longer thought to be a mere verbal statement 
that has no practical correlative. 

This is followed by an outline of the qualities of true faith, as 
God wants it to be: (8:2-8:4) The Quranic style is extremely accurate 
in its choice of words, in order to provide a very clear statement of 
the meaning it wants to impart. Here we have the phrase “only those” 
in order to limit the meaning of having faith to those who have these 
qualities. When we have such a limiting expression, no one could try 
to give a subjective interpretation of these qualities, claiming for ex- 
ample that they refer to people with complete faith. Had God meant 
it that way He would have said it. 

What we have here is a highly definitive statement which tells 
us that only the people who have such qualities and who act and feel 
in this way are believers. Those who do not have all these qualities 
are not believers. At the end of these opening signs, a repeat state- 
ment is given to re-emphasize this fact: (8:4) People who are not 
truly believers do not believe at all. Quranic expressions and state- 
ments interpret one another. God says elsewhere in the Quran: What 
may differ with the truth other than error. Therefore, only error stands 
opposite to the truth. Those who do not belong to the truly believers 
cannot be described as having faith, though it may be less than com- 
plete. A definitive Quranic statement cannot be interpreted at will in 
such an ambiguous manner. 

The early Muslims realized that a person who does not have 
such qualities and whose actions do not conform to these descriptions 
is not a believer at all. God describes the believers by saying: True 
believers are only those whose hearts are filled with awe whenever 
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God is mentioned. Therefore, they do the duties He requires them to 
do. And whose faith is strengthened whenever His revelations are re- 
cited to them. They feel the truth of these revelations as they listen 
to them. In their Lord do they place their trust. They rely only on 
Him, seeking nothing from anyone else. 

As we proceed with our commentary, we will see clearly that 
without such qualities, faith does not exist. It is not a matter of having 
complete or less than complete faith, but whether faith exists or not. 

It is a feeling of awe (8:2) that fills a believer’s heart when God’s 
name is mentioned in connection with any duty. The believer feels 
God’s greatness and majesty, and he remembers God’s greatness and 
how imperfect his own attitude is. All this provides strong motivation 
for him to act. It is a situation that leaves its effect on people’s hearts, 
and they need to appeal to God for comfort. This is exactly what a 
believer experiences when he is reminded of God in connection with 
any order. He will then do what he is bid and refrain from what he is 
forbidden. 

A believing heart (8:2) is sure to find in the Quranic signs what 
gives him strength of faith and reassurance. The Quran deals directly 
with human hearts, without any intermediary. Only ingratitude can 
place a barrier between human hearts and the Quran. When the bar- 
rier is removed by faith, a believing heart will begin to appreciate 
the Quran and watch his faith grow stronger until he finds complete 
reassurance. Just as the Quranic effect strengthens the faith of a be- 
liever, a believing heart is the only one to appreciate the Quranic di- 
rectives. Therefore, this fact is often stressed in statements like: 
Surely, in this there are signs for believers. And Certainly, in this 
there are signs for people who believe. 


PRACTICING WHAT WE PREACH 

The Messenger’s Companions were models of true believers. 
The Quran had a special effect on them, enhanced by the general at- 
mosphere in their community in which people tried their best to prac- 
tically live by the Quran and not confine themselves to an intellectual 
appreciation of its meaning. They lived with their Lord and with the 
Quran which was being revealed. That was great indeed, taking place 
in a remarkable period of human history. Those Companions of the 
Messenger were thus able to appreciate the Quran in their own ex- 
emplary way. The fact that they conducted their own practical affairs, 
guided by the Quranic directives made their own appreciation of the 
Quran both practical and highly effective. While no repeat of the first 
aspect is possible in the sense that no human community could re- 
ceive the Quran directly anymore, yet the type of interaction with 
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the Quran that characterized the community of the Messenger’s 
Companions can certainly be repeated. 

It only requires a community of believers to try to establish this 
Quranic message in practical life just like the first Muslim commu- 
nity did. Such a community of believers will certainly have the same 
type of appreciation of the Quran and will have their faith increased 
whenever it is recited, because, to start with, it is a believing com- 
munity. For them, true faith requires that they take action to establish 
this religion in practice after jahiliyyah had regained control over the 
whole world. To them, faith is not confined to wishful thinking, but 
it means something that is deeply rooted in one’s heart and to which 
credence is given through action. 

The way this statement (8:2) is phrased signifies that they rely 
on God alone, associating no one with Him from whom to request 
help. This is the practical meaning of pure faith in God’s Oneness, 
addressing all worship completely and purely to Him alone. It is not 
possible for any person to have true faith in God as the only Lord in 
the universe and yet rely on someone other than Him. Those who 
find themselves relying on someone other than God must first of all 
search in their own hearts to discover whether they truly believe in 
God. 

To rely on God alone does not prevent anyone from taking action 
or precaution. A believer takes precautions against any eventuality 
as a sign of believing in God and obeying Him, as He has ordered us 
to do so. But a true believer does not consider his actions and pre- 
cautions as the only causes to give the effects they produce, to the 
extent that he relies only on such actions and precautions. What pro- 
duces these effects, and indeed brings their causes into being, is 
God's will. In a believer's heart, the cause and effect relationship is 
not self-enforcing. A believer takes action in order to obey God. But 
the results and effects come about by God’s own will which is totally 
independent from the causes leading to it. Such will is determined 
by God alone. In this way, a believer does not feel controlled by such 
actions and causes. Nevertheless, he tries his best to take every pre- 
caution hoping that he will be rewarded for doing so in obedience to 
God. 

Modem jahiliyyah which describes itself as scientific has tried 
hard to emphasize the inevitability of natural laws, in order to deny 
God’s will and whatever God has chosen not to make known to us. 
All its attempts and the manipulation of all means at its disposal have 
shown it to be powerless in the face of God’s will. It was eventually 
forced to admit its inability to make future predictions with any de- 
gree of certainty or inevitability. It then resorted to what it terms the 
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theory of probabilities in the material world. Whatever used to be in- 
evitable in its lexicon has come to be considered only probable. 

Ghayb, which is the Quranic term for what lies beyond the reach 
of human perception, remains a sealed secret. Furthermore, God’s 
will remains the only true certainty. The only inevitable law is that 
expressed in the Quranic statement: You are not informed so that per- 
haps God would cause to evoke something after that affair. (65:1) 
This statement refers to the fact that God’s will is free, unrestrained. 
It lies behind the natural laws which God has set into operation to 
control the universe according to His will. 

When a person has rid his mind of the pressure of apparent 
causes, it is left with the only alternative of relying completely on 
God. It realizes that God’s will is the only cause for all that happens, 
and that this is the only true certainty. Apparent causes produce only 
probabilities. With this truth, the Quranic message enables the human 
mind to bridge a great gulf. Modern jahiliyyah has spent three cen- 
turies in order to arrive at the first intellectual stage in bridging that 
gulf. But it has not made any progress towards bridging it in as far 
as beliefs are concemed, or with regard to the far-reaching practical 
effects that result from it, in accepting God’s will and dealing with it 
as apparent causes and forces. 

Bridging that gulf means the total liberation of humanity, intel- 
lectually, politically, socially and morally and, above all, in matters 
of faith. It is not possible for the human being to achieve this freedom 
if he were to remain under the yoke of inevitabilities that would un- 
doubtedly lead him to submission to the will of human beings or the 
will of nature. Any inevitability other than that of God’s will serves 
as a basis for submission to something else. Therefore, the Quran 
emphasizes the need to rely on God alone, making it an essential con- 
dition of faith. With the Quranic message, the basic concept of belief 
is a complete whole. It must interact as such in the practical model 
which this religion of Islam provides for human life. 

in this quality we find a visible aspect of faith, after we had seen 
some of its invisible ones. (8:3) Faith is defined as that which is 
deeply rooted in one’s heart and to which credence is given through 
action. Action is, therefore, the practical aspect of faith which appears 
to all people signifying that the person who takes such action is a 
person of faith. Regular attendance to prayer does not signify its mere 
performance, It is the performance which befits a servant standing 
in the presence of his Master. It is not the mere recitation, movement, 
bowing and prostration when one’s mind is totally oblivious to what 
one is actually doing. In its proper performance, prayer is a true ev- 
idence of faith. 
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This (8:3) applies to the purifying alms (zakat) and other forms 
of charity. These people spend on others some of what We have pro- 
vided them with. It is God who is the provider, and whatever they 
donate is part of His provision. Quranic statements are always rich 
in their connotations and the impressions they leave. Those people 
have not created their wealth. It is only part of the countless abun- 
dance which God has provided for them. Whatever they may spend 
is only part of it. They retain the rest; for whatever they have has 
been provided for them by God alone. 

These are the qualities God mentions here as signifying faith. 
They include believing in God’s Oneness, responding to the men- 
tioning of His Name, being influenced by His revelations, placing 
one’s trust only in Him, offering formal prayer to Him alone and do- 
nating to others some of what He has provided for them. These qual- 
ities do not represent the details of faith as they have been explained 
elsewhere in the Quran; but they deal with a certain situation when 
the Messenger’s companions disputed with one another over the 
spoils of war, allowing ill feelings to develop between themselves. 
Therefore, only those qualities of the believers which are particularly 
relevant to dealing with such a situation are mentioned here. At the 
same time, they outline certain essential qualities of proper faith. If 
all these qualities are lacking, a person cannot be a true believer. It 
is not necessary to enlist all the qualities of faith here. The Quranic 
method of cultivating the finer human qualities with the Quran tack- 
les only those aspects and provides only those directives that are use- 
ful in dealing with certain practical situations. Besides, the Quran 
provides a practical method for human life, not a mere theory that it 
wishes to present. Therefore, the final comment on these qualities is 
as follows: (8:4) 

Here we find highlighted those qualities of true believers which 
are particularly relevant to the situation prevailing at the time of their 

revelation. The Chapter also refers to the dispute over the spoils of 
war that took place after the battle, stating that people with such qual- 
ities of true believers shall have generous provisions given to them 
by their Lord. Thus, all aspects of the situation are covered, whether 
they appeared in practical attitudes or were confined to feelings only. 
At the same time, this passage makes it very clear that a person who 
does not have any of these qualities is certainly not a true believer. 

The first Muslim community was being taught that faith has an 
essence which must be felt by every believer. (8:4) Faith is not 
merely a claim or a verbal statement, or wishful thinking. 
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BETTER THAN THE BELIEVER’S DESIRE 

Now that the Chapter has established at the outset the nature of 
true faith, it refers to the battle which allowed the Muslim community 
to gain the spoils of war that became the subject of their dispute to 
the extent that their behavior was not all that becoming. The Chapter 
refers in a general way to the various events that took place, and how 
the Messenger’s companions felt and behaved in response. This ref- 
erence makes it clear that the Messenger’s Companions were merely 
the means through which God’s will was accomplished. It is clear 
that all those events, and the situation that arose from them, including 
the spoils of war over which they disputed, were only made possible 
through God’s will, His planning and the help He gave to those be- 
lievers. What they had hoped to achieve from this battle was only a 
small, limited gain. It could not be compared to what God wanted 
for them, to be the ones through whom the great divide between truth 
and falsehood is established in the heavens and on earth. It is this 
great criterion which is the main preoccupation of the Supreme So- 
ciety in heaven as well as the preoccupation of the people on earth 
and human history generally. The Chapter reminds them that a group 
of them went into the battle against their preferred choice. Another 
party did not like that the spoils of war should be divided among 
them. Now God wanted them to realize that what they had preferred 
is not to be compared with what God prefers or what He chooses to 
accomplish. He knows the results of all matters. 

God willed that the spoils of war be totally left to God and His 
Messenger, (8:5-8:14) so that the Messenger would distribute them 
equaily among them after retaining one-fifth which would be spent 
in a way to be outlined later in the Chapter. 

That would ensure that the community of believers would no 
longer entertain any thoughts about the spoils of war, which would 
mean that no dispute would ever arise over them. The Messenger 
would have complete authority over their distribution, in accordance 
with what God taught him. Thus, those who actually took the spoils 
of war and found themselves receiving the same shares as others 
would not entertain any ill feeling. 

God gives them this example of what they wanted for them- 
selves and what He wanted for them, and accomplished through 
them. Thus, they know now that God’s choice is best for them, 
whether it relates to the spoils of war or to anything else. People 
know only what they have in front of them. Their knowledge does 
not stretch far beyond their own immediate world. The example 
given is taken from their practical situation, the battle that gave them 
their booty. What did they hope for when they went into battle? What 
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did God want to establish for and through them? How do the two 
compare? The gulf between the two eventualities is wide indeed, 
stretching far beyond what human beings can visualize. (8:5-8:6) 

Giving authority over the spoils of war to God and His Messen- 
ger, their subsequent distribution equally among all soldiers, despite 
expressed reservations by some of them is similar in a sense to the 
fact that God brought His Messenger forth from his home to fight 
the well-armed host when some of the believers were very reluctant 
to go into such a battle. 

Fighting was unwelcome among many in the early community.. 
The Quran describes their attitude in these words: As if they had been 
driven to death and they are looking at it. (8:6) That was the situation 
when the truth was clearly manifest, and when they knew that God 
had promised them that one of the two enemy hosts would fall to 
them. They realized that they had no choice left after one host, the 
trade caravan, had escaped them. Their only choice was to confront 
the other host, the idolaters’ army, which God willed to fall to them, 
regardless of the disparity between the two parties in terms of fighters 
and military equipment. 

This is a situation where human weakness is exposed in the face 
of imminent danger. Here we see the effect of actual confrontation, 
despite firm conviction. The picture the Quran paints should make 
us more realistic when we assess the requirements of conviction in 
the face of practical pressures. We must not overlook human ability 
at the time of confrontation. We must not despair when people gen- 
erally, including our own group, shake as they face danger, although 
they are true believers at heart. It is sufficient that people proceed 
along the proper way and face up to the danger, making a solid stand 
after the initial hesitation. Those people were the ones who fought 
the Battle of Badr and concerning whom the Messenger said: How 
can you tell? It may be that God has looked at the people of Badr 
and said: Do as you please, for I have forgiven you all. That is all 
that may be said here. 


AN AIM SUPERIOR TO ALL HUMAN HOPES 

The Muslim group continued to wish that they would have to 
face the less powerful host, rather than the idolaters’ army. (8:7) This 
was their wish, but God wanted a different prospect for them. He 
wanted to accomplish a different purpose through them: (8:7-8:8) 

By His grace, God did not want the encounter to be one that 
brings materialistic gains. He wanted it to be a full-fledged battle be- 
tween truth and falsehood, so that the truth could triumph and be well 
established, and falsehood be proven and seen as false. He wanted 
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the ungrateful to be routed, suffering heavy losses and many of them 
to be taken captive. Thus, they would be humiliated and their power 
greatly weakened while the Quranic message would remain hoisted 
high and God’s will enforced. In this way, God gives power to the 
Muslim community which implements the code of living God has 
revealed. Through such implementation, the principle of God’s One- 
ness is firmly established, while tyranny and falsehood are com- 
pletely shattered. God wanted all this to be earned and merited 
through endeavor and hard struggle both in practical life and on the 
battlefield, not to be a gift granted haphazardly, for God does not do 
anything haphazardly. 

Yes, God willed that this Muslim community should become a 
nation and a state having power and authority. He wanted it to meas- 
ure its true power against that of its enemies, and to gain the upper 
hand using only a portion of its power. Thus, it would learn that vic- 
tory is not guaranteed by numerical strength, heavy armament, ma- 
terial power or wealth. True victory is guaranteed by the strength of 
the bond that links believers’ hearts and minds with God’s might 
which overpowers everything. God’s will was such that all this 
should come through practical experience, and not be limited to a 
conceptual belief. Such an experience would give the small Muslim 
community a guiding line for its whole future. Every Muslim group, 
whenever and wherever it lives, can be certain that it can overcome 
its enemies, no matter how greatly superior they may be in numbers 
and equipment. This fact could not have been so profoundly im- 
pressed on the believers’ minds without that experience of a decisive 
battle between faith and tyranny. 

Anyone can see at any time the vast gulf between what that small 
Muslim community wanted for itself and what it thought to be of 
benefit on the one hand, and the much better outcome God willed 
for it on the other. As he appreciates the difference, he knows how 
mistaken people are when they think that they can choose for them- 
selves better than what God chooses for them, or when they are 
deeply hurt by taking some small risks or experiencing minor harm 
to which God may expose them, while it is calculated to bring them 
unthinkable and immeasurable benefit. 

How do the hopes of that Muslim community compare with 
what God willed and chose for them? Had they been given the trade 
caravan, or the band with little power, their encounter would have 
been nothing more than a small raid that gained them a caravan. The 
Battle of Badr, on the other hand, remains and will always be remem- 
bered in history as a story of faith, a profound victory that distin- 
guishes truth from falsehood. It is the story of the triumph of truth, 
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supported by a small, poorly equipped host over enemies that boasted 
great superiority in numbers and equipment. It is the story of the tri- 
umph of hearts that have been purged from their own weakness and 
that have established a firm bond with God. Not only so, but it is the 
story of the triumph of a small band of hearts that included quite a 
few who were reluctant to fight. As these hearts still had firm con- 
viction of the soundness of the values of the message they believed 
in and were certain where true power lay, they were able to triumph 
first over their own desires. They went into the battle when every in- 
dication showed the side of falsehood to be overpowering, but 
through faith that community overtumed the scales and the truth was 
triumphant. 

In all its particular circumstances, the Battle of Badr sets a great 
example in human history, setting out the law that brings victory or 
defeat and revealing the true factors of each. It is an open book to be 
read by all generations at all times and in all places, giving the same 
message that remains always true. It speaks of a law that God willed 
to remain operative as long as the heavens and the earth remain in 
existence. The Muslim community that struggles today for the rebirth 
of the Quranic message on earth, after the whole world has suc- 
cumbed to jahiliyyah, should reflect deeply on Badr and the decisive 
values it presents. This community must reflect on the great differ- 
ence between what human beings may wish for themselves and what 
God may will for them: (8:7-8:8) 

The Muslim community which tries today to re-establish the 
Quranic message їп human life may not have attained the standard 
of that small Muslim community that fought the Battle of Badr. How- 
ever, the standards, values and general directives that applied to Badr, 
its circumstances and outcome, as well as the Quranic comments on 
that Battle, remain applicable to it. They point out the attitude the 
Muslim community should adopt at every stage, because those stan- 
dards, values and directives remain valid as long as life continues in 
the heavens and on earth, and as long as there remains on this planet 
a Muslim community facing up to jahiliyyah and trying to re- estab- 
lish the Quranic message in practice. 


AN APPEAL AND A RESPONSE 

At this point, the Chapter recalls the atmosphere of the Battle of 
Badr, the circumstances leading to it and the attitudes adopted prior 
to the Battle and during it. It paints a complete picture of the condi- 
tions that the Muslims were in, what God planned for them and how 
the victory they attained was part of His planning. In the inimitable 
style of the Quran, the whole situation is brought back to them with 
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its different scenes, events, feelings and reactions so that they could 
relive it, but this time in the light of Quranic directives. Thus they 
are able to appreciate its true dimensions that go far beyond Badr, 
the Arabian Peninsula and the whole earth to stretch across the uni- 
verse and reach up to the Highest Society. It also goes beyond the 
day of Badr, Arabian and human history in general, and beyond this 
life to reach to the time of reckoning in the life to come and the per- 
fect reward. The Muslim community is thus enabled to appreciate its 
value in God's sight, and how He values the moves and actions of 
individuals and communities in the service of their faith: (8:9-8:14) 

The whole battle is conducted by God’s will and according to 
His careful planning. The actors are God's soldiers whom He directs 
and commands. The whole scene is painted so vividly through the 
Quranic expressions that bring it alive as if it is happening here and 
now. 

Their Lord, then, answered their appeal and informed them that 
He had decided to reinforce them with a thousand angels moving in 
close ranks. (8:9-8:10) Greatly significant as this decision is, indi- 
cating the great value assigned by God to those believers and the 
Quranic message, God does not want the Muslims to understand that 
there is a mechanical process of a direct cause leading to a definite 
effect. The whole matter is referred back to Him so that the Muslims 
maintain the right beliefs and concepts. This whole response, en- 
forcement, and the revelation announcing it were merely given as 
happy news to reassure the believers’ hearts. Victory itself comes 
only from God. This is a basic fact of faith restated here so that Mus- 
lims do not attach undue importance to any particular cause or fac- 
tor. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

QURANIC CHALLENGES 
Quranic references to concentrated and goal-oriented thinking pro- 
voked by the challenge to find something new or to solve a difficult 
problem (tadabbur) and the exercise of intellect occur in conjunction 
with basically five major themes: 
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Belief in the Oneness of God (tawhid) 
Reflection on the Quran 
The Human Being and the Universe 
Historical Precedent 
Thinking Itself 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


1 know that I cannot interpret information without ideas or concepts, or 
some way to give meaning. 

I am able to find the key idea, the central concept of the signs. 

I know the subject of the concept and its vocabulary. 

І know that I think within a vocabulary. 

І use these vocabulary terms because they are powerful tools for 
thinking. 
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LESSON 88(2). CRITICAL THINKING QURANIC STRATEGY 
MAKING ASSUMPTIONS, PROPOSITIONS, TAKING FOR GRANTED 

What is an assumption? An assumptions is a conjecture, a guess, an opin- 
ion, a premise, a hypothesis of a thing that is accepted as true or as certain to 
happen, without proof. All human thought and action or experiences are based 
on assumptions. The thought process needs them in order to be able to move 
forward. The key is for students to be aware of them. 

In understanding your own assumptions as you try to exercise Quranic 
thinking, you begin to realize that you can’t figure out everything simultane- 
ously. You have to make assumptions to figure something out. It is not possible 
to have many unanswered questions at the same time. The mind must make 
assumptions as it works to problem solve. It must take something for granted. 
You know that you can always question assumptions as you move forward in 
your thought process. At the same time, you should think about the assump- 
tions that you are making. You should try to make them with some awareness 
by asking yourself: Do they make sense? You are in a better position to eval- 
uate any reasoning or behavior when all of the elements of that reasoning or 
behavior are made explicit. You base both your reasoning and your behavior 
on beliefs you take for granted. You are often unaware of these assumptions. 
It is only by recognizing them that you can evaluate them. 

Quranic thinkers have a passion for truth and for accepting the strongest 
reasoning. Thus, they have the intellectual courage to seek out and reject false 
assumpticns of others. They realize that everyone makes some questionable 
assumptions. They are willing to question, and have others question, even 
their own most cherished assumptions. They consider alternative assumptions. 
They base their acceptance or rejection of assumptions on their rational 
scrutiny of them. They hold questionable assumptions with an appropriate de- 
gree of tentativeness. Independent thinkers evaluate assumptions for them- 
selves, and do not simply accept the assumptions of others, even those 
assumptions made by everyone they know. 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGns 8:11-8:19 


Madinah: Mention when a sleepiness enwraps you as a safety 
from Him. He sends down water from heaven for you 

and He purifies you by it and causes to be put away 

from you the defilement of Satan. 

He invigorates your hearts and makes your feet firm by it. (8:11) 
Mention when thy Lord reveals to the angels: 1 am, truly, with you, 
so make those who believed firm. I will cast alarm into the hearts 
of those who were ungrateful. So strike above their necks and 
strike each of their fingers from them. (8:12) 
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That is because they made а breach with God and His Messenger. 
And to whomever makes a breach with God and His Messenger, 
then, truly, God is Severe in repayment, (8:13) 
That is for you, so experience it, 
and, truly, for the ones who are ungrateful, 
the punishment of the fire. (8:14) 
O those who believed! 
When you met those who were ungrateful marching to battle, 
then, turn not your backs to them in flight. (8:15) 
And whoever turns his back that Day—but one who withdraws 
from fighting for a purpose—or one who moves aside to another 
faction, he, surely, drew the burden of the anger from God 
and his place of shelter will be hell. 
And miserable will be the Homecoming! (8:16 ) 
Then, you kill them not, but God killed them. 
And you had not thrown when you had thrown but God threw. 
He tries by experiment the ones who believe 
with a fairer trial from Him. 
Truly, God is Hearing, Knowing. (8:17) 
That is so, and, truly, God is One Who Makes Frail 
the cunning of the ones who are ungrateful. (8:18 ) 
Ifyou seek a judgment then, surely, drew near to you the victory. 
Апа if you refrain yourselves, then, that would be better for you. 
And if you revert, We will revert. And your factions will not avail 
you at all even if they were many. 
Ана God is with the ones who believe. (8:19 ) 


COMMENTARY? 

This, then, the task assigned to them. (8:11-8:19) We need not 
go into any details beyond this statement. It is sufficient for our pur- 
poses that we should know that God did not abandon the Muslim 
community to their own devices on that day, when they were much 
inferior in number to their enemies. The Highest Society played an 
active part in the determination of what happened to the Muslim 
army and to Islam, along the lines described by God Himself in the 
Quran. 

This slumber (8:11) that overcame the believers before the battle 
is a manifestation of a remarkable state that can only take place by 
God’s will. The Muslims were shaken when they saw themselves 
facing a much superior force and taking a risk they had not reckoned 
with and for which they had not prepared themselves. Slumber mo- 
mentarily falls upon them and they presently wake to find themselves 
in complete reassurance, with their hearts set at rest. 
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Gop’s SUPPORT IN ALL FORMS 

This slumber and reassurance were part of the reinforcement 
God granted to the Muslim host at Badr, (8:11) The wording here is 
very significant; fall upon you, slumber, assurance are all words that 
impart a feeling of confidence and friendliness. The Chapter paints 
the complete picture and highlights the great value of that moment 
which separated two opposite situations experienced by the Muslim 
host. 

The water or the rain was, then, another form of support given 
to the Muslim fighters. When the Messenger marched towards Badr, 
he and his Companions stopped at a barren area with the ungrateful 
closer to the wells. The Muslims were apparently exhausted. Satan 
began to whisper into their ears trying to create doubts and suspi- 
cions. He said: How can you claim that God is your patron and His 
Messenger is among you, when the idolaters have beaten you to the 
water to the extent that you now offer your formal prayers when you 
are in the state of ceremonial impurity? God sent rain pouring down 
which enabled the Muslims to drink and cleanse themselves. God 
thus removed Satan’s filth from them. The sandy area where they 
were became much firmer to enable people and animals to walk eas- 
ily. They marched towards their enemies. God then supported His 
Messenger with one thousand angels, with the angel Gabriel leading 
five hundred of them on one side, and the angel Michael leading an- 
other five hundred on the other side. 

When people go into a battle experiencing worry and doubt of 
this type, they can easily be defeated. At this moment, support is very 
timely: (8:11) Thus, the spiritual support comes together with the 
material one. The worry is removed as water becomes abundant, and 
uncertainty is replaced by assurance after they had cleansed them- 
selves. Their march is steadier as the land becomes firmer. 

In addition to this, God inspired the angels to encourage the be- 
lievers and promised to strike fear in the hearts of the ungrateful. He 
also commanded the angels to take an active part in the battle: (8:12) 

This is indeed the greatest aspect of this whole battle. It is the 
fact that God Almighty was with the angels in this battle, and the an- 
gels took part in it alongside the Muslim army. We must not lose 
sight of the importance of this fact by trying to find out how the an- 
gels took part. How many enemy soldiers did they kill? Or how they 
killed them? The great fact is that when the Muslim community takes 
action to establish God’s faith in the land, their action is valued so 
highly as to deserve God’s presence with the angels in battle and the 
angels’ participation in it. 

We believe that among God's creation there is a type called the 
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angels, We know of their nature only what God, their Creator, has 
told us. We cannot fathom how they participated in the Muslim vic- 
tory at Badr except in as far as the fact is stated in the Quran. Their 
Lord inspired them saying that He was with them and commanded 
them to encourage the believers. They complied, because they always 
do what they are commanded. We, however, do not know how they 
fulfilled this task. God also ordered them to strike the ungrateful over 
their necks and strike off their fingertips. So they did all this, but in 
a fashion unknown to us. Knowledge of all this is merely a detail of 
knowing the nature of the angels, but we know of this nature only 
what God has chosen to tell us. Furthermore, God promised to strike 
terror in the hearts of the ungrateful, and this was certainly the case 
because God always fulfils His promises. However, we do not know 
how this was done. It is God who is the Creator, and He knows His 
creation. Indeed, God may cause a split between a person and his 
heart, and He is closer to any person than his own jugular vein. 

To try to go into the details of all these matters is contrary to the 
serious nature of this faith and its practical approach. But these ques- 
tions have featured prominently among the concerns of different 
Muslim schools and scholastic theology generally in later generations 
when people were no longer seriously interested in this faith. Instead, 
they pursued intellectual luxury. Reflection on the great significance 
of God’s presence with the angels in the battle and the active partic- 
ipation of the angels in the battle itself is much more beneficial. 

At the end we have a statement clarifying the reality beyond the 
battle and the rule that shapes events to bring about victory or defeat: 
(8:13) It is not by mere coincidence that God has granted support to 
the Muslim army and has stricken terror into the hearts of its enemies 
and commanded the angels to fight them in support of the Muslims. 
All this took place because they had defied God and His Messenger, 
adopting a line of action and an attitude that was in opposition to 
those of God and His Messenger, trying to prevent the code of living 
God had revealed from being established. 

He is certainly able to punish severely those who defy Him and 
His Messenger. (8:13) They are too weak to show any resistance. 

This is an established rule, not merely a coincidence. Whenever 
a Muslim community takes active steps to establish the principle of 
God’s Oneness and to implement His message, it will be granted vic- 
tory against any enemy that opposes it in defiance of God and His 
Messenger. Terror will be stricken in the hearts of those engaged in 
such defiance, and they will end up in defeat as long as the Muslim 
community holds on to its principles, relying totally on God, certain 
of His support. 
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At the end of the scene, the ungrateful who defied God and His 
Messenger are told directly that the terror they felt and the defeat 
they experienced were not all. The whole question of this faith, its 
implementation, and the opposition to it are not of the concerns of 
this world alone. It goes further, extending to the life to come. Its di- 
mensions go far beyond our immediate world: (8:14) This is the real 
end. That torment is incomparable to what they had already experi- 
enced of terror, defeat and the striking off of their necks and their 
fingertips. 

Thus far, the Chapter has reminded the Muslims of the condi- 
tions in which the Battle of Badr took place, showing them different 
scenes of the battle itself and what preceded it. It makes clear to them 
that at every step, it was God who dictated events and moved them 
in the direction He wanted, in order to accomplish His purpose. 


EXCEPT FOR TACTICAL REASONS 

Now that the decisive victory has been attributed to its true fac- 
tors: God’s planning, support, the believers’ reliance on Him alone 
and acceptance of whatever eventuality He determines—now with 
all minds visualizing the whole event, and all hearts ready for the 
best response, the believers are given an order to remain steady 
whenever they meet ungrateful in battle. They must never run away, 
Since victory or defeat are determined by Сой will and the factors 
contributing to either of them are different from the factors people 
may see. The whole battle and all its events are of God’s own making 
and planning: (8:15-8:16) 

These signs begin with a strong warning, a fearsome threat. 
Should the believers face their enemies who may in essence present 
themselves in a great show of power, they must not, under any cir- 
cumstances, tum away, except for tactical reasons. These may in- 
clude choosing a better position, carrying out a more effective plan, 
joining another group of believers, or moving to another Muslim 
stronghold in order to resume the fight. Deserters and people who 
turn away in flight deserve the most terrible double punishment of 
incurring God’s wrath and being thrown into hell. 

It has been said that they were not permitted to join any other 
group on that day because the Messenger was with them and they 
were not allowed to leave him, as God says in the Quran: /t had not 
been for the people of the city and those of the nomads around them 
to stay behind from the Messenger of God nor prefer themselves more 
than himself. (9:120) This shows that they could not let God’s Mes- 
senger down or abandon him, even though God had taken it upon 
Himself to protect him as He clearly states in the Quran: God will 
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Save уои from the harm of humanity. (5:67) 

That was imperative on them, whether their enemies were small 
or large in number. Moreover, the Messenger himself was the rallying 
force for the Muslims on that day. Anyone turning away could only 
do so for tactical reasons, in an endeavor to join a company of be- 
lievers. On the day of Badr, they could only join the Messenger. And 
those of you who turned away on a day two multitudes met one an- 
other, only Satan caused them to slip back for some of what they had 
earned. (3:155) This is due to the fact that they tumed away leaving 
the Messenger in battle. 

Similarly, on the day of Hunayn, they deserved God’s punish- 
ment for leaving the Messenger and tuming away: On the day of Hu- 
nayn when you were impressed with your great numbers, but it avails 
you not at all. (9:25) This was then the ruling applicable when they 
were with the Messenger fighting any enemy that mustered small or 
large forces. In another sign, God says: (8:65) This applied per- 
haps—and God knows best—to a situation when the Messenger was 
with them. A company of twenty had to fight two hundred, remaining 
steadfast. If the hostile force was greater than that, then they were 
allowed to try to join another group in order to resume the fight. But 
this was later abrogated by the Quranic statement: (8:66) 

The sign (8:15) makes it compulsory for a Muslim soldier to 
fight when he faces two pagans. If they are more than two, then it is 
permissible for a single soldier to try to join a company of Muslims 
that may give him support. If he wants to join a group of Muslims 
who will not support him in the fight, he is under the threat men- 
tioned in the Quranic sign: (8:16) For this reason the Messenger says: 
I am company to every Muslim. 

To flee from battle deserves such condemnation because of the 
magnitude of its serious consequences on the one hand, and because 
it has a bearing on the very question of having faith. A believer 
should be firm and resolute, able to resist any force on earth, since 
he believes that God’s power can overcome all powers. If a believer’s 

heart experiences a tremor at a moment of danger, such a tremor 
should not go as far as making him flee from battle. The moment of 
anyone’s death is determined by God alone. Therefore, no believer 
may flee from battle fearing for his life. This should not constitute 
too much of a burden for anyone. A believer is a human being who 
encounters an enemy, who, in tum, is a human being. Therefore, they 
are of the same nature. The believer, however, has the advantage of 
relying on the overpowering might of God Himself. Moreover, he is 
under God's care while he is alive, and he entrusts himself to God’s 
care when he dies. This means that in all situations he is stronger 


LESSON 88(2) 
(2AH) • 39 © (623-624CE) 
than his enemy who defies God and His Messenger. Therefore this 
absolute ruling: (8:16) 


Сор?5 PLANNING AND HUMAN IMPLEMENTATION 

The Chapter then moves on to show God’s hand as He dictates 
events, killing the enemies of the believers, and throwing whatever 
is thrown. The believers, nevertheless, receive the reward, because 
God wants to perfect His grace on them, helping them to pass well 
the test He has set for them, and to reward them well for it: (8:17) 

This follows on the heels of the first aspect of grace. (8:18) 
God’s planning does not end by letting you kill your enemies with 
your own hands, hitting them with what His Messenger threw at 
them. Nor is it over with granting you strength to enable you to make 
a good showing in the test He set for you, and to reward you hand- 
somely for it. He adds to all that the frustration of the designs of the 
ungrateful. There is no room, then, for fear or defeat. Nor is there 
any reason for the believers to turn their backs to the ungrateful in 
flight. 

These statements are related to all the circumstances of the bat- 
tle. Since it is God who killed the ungrateful, threw everything at 
them, helped the believers to put up this good show, and frustrated 
the designs of the ungrateful, then how come that they dispute over 
the spoils of war? The whole battle was conducted according to 
God’s plan and by His will. Their role in it was merely to act as a 
manifestation of God’s planning and His will. 


Мосн Power, LITTLE AVAIL 

When the Chapter has clearly stated that God is certain to make 
feeble the ungrateful’ scheming it directs its address to certain people 
among the ungrateful. Just before the start of battle, those ungrateful 
sought a divine judgement, praying that the party which they de- 
scribed as more astray, fabricating what was unheard of and severing 
ties of kinship should end in miserable defeat. That was exactly Abu 
Jahl’s prayer, seeking God’s judgment. Defeat was then the outcome 
of the endeavors of the ungrateful. Now they are addressed directly 
and their prayer for a judgment is decried. They are assured that what 
happened at Badr was the rule not the exception. Their forces, nu- 
merous as they may be, will avail them of nothing, because it is a 
consistent rule that God will always be on the side of the believers: 
(8:19) 

You have sought God’s judgment between the Muslims and 
yourselves, and you have prayed to Him to destroy the party which 
was in error and which severed ties of kinship. God has responded, 
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and defeat was your lot. as you have requested. Now you know for 
certain which party is more erring and which severs ties of kinship. 

With facts giving clear pointers, they are invited to abandon their 
rejection of the truth and their hostile attitude to Muslims, as well as 
their defiance of God and His Messenger: (8:19) These are words of 
persuasion coupled with a clear матіпр: The outcome is well known 
and cannot be changed by any gathering of forces and equipment no 
matter how great these are: (8:19) Of what use can any great force 
be, when God is decidedly on the side of the believers? (8:19) Such 
a battle will never be even. On one side there will be the believers 
who have God Himself with them. On the other, there will be the un- 
grateful who have only human beings fighting with them. The out- 
come of such a battle is a foregone conclusion. 

It is true that the idolaters worshipped idols, but they never at- 
tributed to those idols any concept of godhead similar to that which 
they recognized as belonging to God. The Quran explains their con- 
cepts of such idols and the basis of their rituals of worship which 
they offered to them: And those who take to themselves protectors 
other than Him say: We worship them not but that they may bring us 
near to God. (39:3) This then was the basis of their idolatry: they felt 
that their idols could intercede with God on their behalf. 

But the essence of their polytheistic beliefs were not these. Nor 
was it enough for any of them to simply abandon such a concept of 
intercession by those idols in order to be a Muslim. Otherwise, the 
person known as a/-hanif, or the pure, who dissociated himself from 
the worship of those idols and believed in God alone, would have 
been considered Muslim. But they were not. The Quranic message 
comprises conceptual beliefs, the offering of worship to God and at- 
tributing all sovereignty to Him alone. Those who do not acknowl- 
edge Him as the overall sovereign, wherever and whenever they may 
happen to live, are polytheist, even though they acknowledge that 
there is no deity other than God and offer worship to Him. When 
they stop at that, they are the same as those people known as a/-hanif 
whom no one describes as Muslims. People become Muslims when 
they complete the circle and add to their concepts and worship the 
acknowledgement of God’s sovereignty which entails a rejection of 
any law, set-up, value or tradition that is not derived from God. This 
is the only true meaning of the Quranic message because it is the true 
import of the declaration that there is no deity other than God and 
that Muhammad is His Messenger. Moreover, those people who have 
this understanding of the declaration must join a single movement 
under a Quranic leadership that separates itself from the society of 

jahiliyyah and its leadership. 
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This must be fully understood by those people who want to be 
Muslims so that they are not deceived by the thought that they are 
Muslims in belief and practice. This is not sufficient for people to 
become Muslims unless they acknowledge that all sovereignty be- 
longs to God alone. This is represented in practice by rejecting all 
claims that sovereignty belongs to anyone else and until they have 
no loyalty whatsoever to jahiliyyah societies and their leaderships. 

Many good-natured and well-meaning people who want to be 
true Muslims fall prey to this trick. It is important, therefore, that 
they make certain of the only true form of the Quranic message. They 
should also know that the idolatrous Arabs were no different from 
them. They knew who God was and made of their idols partners who 
could intercede with Him on their behalf. Thus, their true disbelief 
centered around sovereignty and to whom it belonged. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
HOW ARE ASSUMPTIONS USED IN THE QURAN? 

When students study Quranic concepts, there is something that they find 
in the signs that refer to assumptions people make. For example: Assumes he 
that none has power over him? He says: I have caused abundant wealth to 
perish. Assumes he that none sees him? Make we not two eyes for him and a 
tongue and two lips and guided him to the two open highways? Yet he rushed 
not onto the steep ascent. What will cause you to recognize what the steep as- 
cent is? It is the liberating of a bondsperson or feeding on a day possessing 
famine an orphan, possessor of kinship, or a needy, possessor of misery. 
Again, it had been among those who believed and counseled one another to 
having patience and counseled one another to clemency. (90:5-90:17) 

Much of what is wrong with human thought can be found in the uncritical 
or unexamined assumptions that underlie it. For example, students often ex- 
perience the world in such a way as to assume that they are observing things 
just as they are, as though they were seeing the world without the filter of a 
point of view. People they disagree with, of course, they recognize as having 
a point of view. Say: Shall We tell you who will be ones who are losers by 
their actions? It is those whose endeavoring went astray in this present life 
while they assume that they are doing good by their handiwork. (18:103- 
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18:104) 

Опе of the key dispositions of critical thinking is the on-going sense that 
as humans students always think within a perspective, that they virtually never 
experience things totally and absolutely. There is а connection therefore be- 
tween thinking so as to be aware of their assumptions and being intellectually 
humble. Assumed humanity that they will be left because they say: We believed 
and they will not be tried? (29:2) 

All reasoning must begin somewhere, must take some things for granted. 
Any ‘defect’ іп the assumptions or presuppositions with which the reasoning 
begins is a possible source of problems. Assessing skills of reasoning involves 
assessing the ability to recognize and articulate their assumptions, again ac- 
cording to the relevant standards. Assumed those who sought to do evil deeds 
that We will make them equal with those who believed and did as the ones in 
accord with morality? Are their living and dying equal? How evil is the judg- 
ment they give! (45:21) 

A Quranic thinker’s assumptions may be stated clearly or unclearly; the 
assumptions may be justifiable or unjustifiable, crucial or extraneous, consis- 
tent or contradictory. The feedback students receive from teachers on their 
ability to meet the relevant standards will be a large factor in the improvement 
of the Quranic student reasoning. Or assumed you that you would enter the 
Garden while God knows not those who struggled among you and knows the 
ones who remain steadfast? (3:142) 

Assumptions usually operate at the subconscious or unconscious level of 
thought. Assumptions should be justified by sound evidence. Assumes the 
human being that We will never gather his bones? Yea! We are ones who have 
power to shape his fingers again. Nay! The human being wants to act im- 
morally in front of him. He asks: When is this Day of Resurrection? But when 
their sight will be astonished and the moon will cause the earth to be swal- 
lowed and the sun and the moon will be gathered, the human being will say 
on that Day: Where is a place to run away to? (75:3-75:10) J 

Assume they that We hear not their secret thoughts and their conspiring 
secretly? Yea! Our messengers are near them writing down. (43:80) 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I frequently evaluated my listening. 

l actively listening for main points. 

I was able to summarize what my instructor said in my own words. 
I was able to elaborate what is meant by key terms. 
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LESSON 88(3). CRITICAL THINKING QURANIC STRATEGY 
GENERATING IMPLICATIONS, CONSEQUENCES 


WHAT ARE IMPLICATIONS? 
Implications follow from our thoughts. 


WHAT ARE CONSEQUENCES? 
Consequences follow from our actions. 


REASONING WELL 

The ability to reason well is measured in part by an ability to understand 
and enunciate the implications and, then, the consequences of the reasoning. 
For example: І think this or that. What does this thought imply? What would 
be the consequences if І меге to act upon that thought? 


IMPLICATIONS IN REASONING 

When you spell out the implications of your reasoning: 

Have you succeeded in identifying significant and realistic implications? 

Have you confined yourselves to unimportant and unrealistic ones? 

Have you enunciated the implications of your views clearly and precisely 
enough to permit your thinking to be evaluated by the validity of those impli- 
cations? 

Can you trace the implications and consequences that come from your 
reasoning? 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:20-8:28 
Madinah: O those who believed! Obey God and His Messenger 
and turn not away from him when you hear his command. (8:20) 
And be not like those who said: 
We heard, when they hear not. (8:21) 
Truly, the worst of moving creatures with God 
are unwilling to hear and unwilling to speak, 
those who are not reasonable. (8:22) 
If God knew any good in them 
He would have caused them to be willing to hear. 
And even if He had caused them to be willing to hear, 
truly, they would have turned away, 
and they are ones who turn aside. (8:23) 
O those who believed! Respond to God and to the Messenger when 
He called you to what gives you life. And know, truly, that God 
comes between a man and his heart 
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and that to Him you will assemble. (8:24) 
Be God-conscious of a test which will not light on those of you, 
particularly, who did wrong. 
And know that God is, truly, Severe in repayment. (8:25) 
And remember when you were few, ones taken advantage of due to 
weakness on the earth. You fear humanity would snatch you away 
so He gave you refuge and confirmed you with His help 
and provided you with what is good 
so that perhaps you will give thanks. (8:26) 
O those who believed! Betray not God and the Messenger 
nor betray your trusts when you know. (8:27) 
And know that your wealth and your children 
are a test and that God, 
with Him is a sublime compensation. (8:28) 


COMMENTARY? 
RESPONSE TO A CALL TO LIFE 

Earlier, the Chapter mentioned the believers making it clear that 
God is on their side. Now they are addressed repeatedly to encourage 
them to obey God and His Messenger and to warn them against turn- 
ing away from Him. Should they do so they will be in the same po- 
sition as those who hear God’s revelations being recited and who pay 
no heed to them. They are deaf and dumb although they may have 
ears to hear with and tongues to speak with. These are the vilest of 
all creatures on earth because they are not guided by what they hear. 
(8:20-8:23) 

The believers are asked to obey God and His Messenger and not 
to tum away when they listen to His revelations. This address follows 
a number of inspiring introductions and an account of the events of 
the battle in which God’s hand was clearly seen at work as He deter- 
mined the course of events and provided help and support. All this 
reassured the believers that God was with them and He was certain 
to foil the schemes of the ungrateful. Thereafter the only proper 
course of action was for them to listen and obey. To turn away from 
God’s Messenger and pay no heed to his orders after all that had hap- 
pened would clearly be seen as totally unbecoming of anyone who 
has a mind to think and reflect. 

The mention of animals occurs at its appropriate place. The Ara- 
bic term used here to refer to animals includes human beings because 
this is derived from the act of walking. Human beings also walk on 
earth. However, the term used here is most commonly used for 
quadruped animals. Therefore, its usage gives clear connotations so 
as to make those who are ‘deaf, dumb and devoid of reason’ appear 
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like animals. Indeed, they are the worst type of animals. Animals do 
have ears, but they only hear unintelligible words, and they have 
tongues but they can only make unintelligible noises. Yet by their 
nature, animals are guided to what is needed for their lives. Those 
humans, on the other hand, do not make use of their faculty of un- 
derstanding. As such, they are fittingly described in the Quranic sign: 
(8:22) 

This means that He would have made their minds receive well 
what they hear with their ears. (8:23) But He—limitless is He in His 
Glory—does not know of any goodness in them or any desire to fol- 
low proper guidance. They have perverted their natural receptive fac- 
ulty. Therefore, God does not open their hearts which they have shut 
down or repair their nature which they have perverted. Even if God 
made them understand the truth of what is being presented to them, 
they would not open their hearts to it and they would not respond to 
what they understood. (8:23) A person may understand something 
with his mind, but he may still keep his heart closed, unresponsive. 
Even if God were to make these people understand, they would tum 
away and refuse to respond. A positive response is the outcome of 
proper listening. Many are those who may understand or choose to 
keep their hearts closed, unresponsive. 

A further address is made to the believers calling on them to re- 
spond to God and His Messenger, providing encouragement for a 
positive response and warning them against turning away. They are 
reminded of God’s blessings which they have enjoyed when they re- 
sponded to God and His Messenger. (8:24-8:25) 

God’s Messenger calls on them to follow what would certainly 
give them life. It is a call to life in its fullness, with all its connota- 
tions. He calls on them to believe in a faith that keeps hearts and 
minds alive, free from the restrictions of jahiliyyah, ignorance and 
Superstition, the pressures of legends, misconceptions and submis- 
sion to superficial causes and inevitabilities. It is a faith that frees 
them from submission to anyone other than God and from being hu- 
miliated or subjugated by human beings or desires. 

God’s Messenger also calls on them to implement a divine law 
that proclaims the human being’s freedom. In itself, this imparts a 
great honor to people because he will then believe in something that 
comes from God directly, and before which all human beings are 
equal. There is no room for the tyranny of a single person over a 
whole community, or a race or nation over another. All human beings 
are made free, enjoying equal status before the law that has been for- 
mulated and laid down by God, for the benefit of humanity. God’s 
Messenger also calls on them to adopt a code of living and a set of 
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thoughts and beliefs that set them free from every bondage other than 
checks of nature established by God. lt is He who created the human 
being and knows what He has created. These checks are meant to 
preserve the constructive potential of the human being and make the 
best use of it, without wasting any part of it or deviating from its con- 
structive operation. 

He also calls on them to have power and to feel exalted through 
their faith and constitution, having full confidence in their religion 
and their reward. This will enable them to fulfil their duty, to take 
appropriate initiative aiming at the liberation of the human race as a 
whole, breaking the chains of submission to creatures in order to ac- 
knowledge submission to God alone. Thus the honored position of 
man which tyrants have taken away will be retrieved and re-estab- 
lished. 

God’s Messenger further calls on them to strive for God’s cause 
so that the position of God as the Supreme Lord in this world and in 
human life will be re- established. All claims to Godhead would thus 
be refuted. Usurpers of God’s authority, sovereignty and power 
would be chased away, until they have submitted to God's sover- 
eignty. When this takes place all submission is acknowledged to God 
alone. If believers die when they strive in this way, they achieve mar- 
tyrdom. A new life is thus imparted to them. 

This is in a nutshell what God’s Messenger calls on them to do. 
This is indeed a call to life in the full sense of the word. This religion 
is a complete way of living, not a mere concept of belief. It is a prac- 
tical method that allows life to flourish and prosper. Therefore, it is 
a call to life in all its connotations, forms and aspects. The Quran 
sums up all this in a few inspiring words: (8:24) Make this response 
willingly, with obedience. After all, God is able to force you to follow 
His guidance if He so desires. 

This (8:24) is an awesome picture of God's power and its subtle 
operation. He thus forces a split between a human being and his heart 
and mind, making that heart His property, so that He directs it wher- 
ever He wishes. The person himself will be totally unable to influ- 
ence the heart that beats within him. This is certainly an 
awe-inspiring image that our hearts can contemplate as we listen to 
it in the Quran. Human expression, however, cannot describe its ef- 
fects on our hearts and how we respond to it. But the ultimate mes- 

sage of this statement should always keep us on the alert, so that we 
watch our feelings and guard against any tendency that may lead us 
to slip, or any fleeting thought that may push us along the way to 
disobedience of God. We must always be on guard so that we main- 
tain the path that eams God’s pleasure and not deviate from it during 
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any moment of self-indulgence or negligence. 

God’s Messenger who was immune to sin often used to say in 
his supplication: My Lord. You are the One who changes people’s 
hearts. Make my heart constant in following Your faith. Compared 
to this, what should the attitude of ordinary people be when they are 
neither given a message, nor granted immunity to sinful temptation? 

A believer is bound to feel his heart shiver as he contemplates 
this image, looking at his own heart placed in God’s own hand, while 
he himself has no power to influence it in any way, although it re- 
mains inside him beating all the time. 

This image is presented to the believers as they are called upon 
to respond to God and His Messenger when He calls on them to ac- 
cept what will give them life. He is thus telling them that God can 
make them give the response He wants and force them to follow His 
guidance. But God honors them by giving them the choice and call- 
ing on them to respond willingly, so that they can eam a reward from 
Him, and exercise their own will which enhances their position and 
brings them up to the level worthy of God’s trust. This is the trust of 
following God’s guidance and exercising the role He has assigned 
to them on earth, as He placed them in charge of it. When people do 
this, they exercise their freedom of choice on the basis of clear 
knowledge and well-defined objectives. 

You cannot escape Him, either in this world or in the Hereafter, 
because your hearts are in His hands and to Him you shall all be gath- 
ered. Nevertheless, He calls on you to respond to Him by your free 
choice to earn His reward. A forced response is not worthy of a per- 
son. (8:24) 


VICTORY COMING ON THE HEELS OF HARDSHIP 

They are then warned against adopting a negative attitude to 
jihad, or making a negative response to the call to life, or refraining 
from the fulfilment of their duty to change what is wrong, whatever 
form it may take: (8:25) A community that allows a section of its 
members to be unjust will be guilty of injustice or wrongdoing. When 
a community does not stand up to wrongdoers, when it does not take 
any positive steps to punish transgressors, it deserves to share in the 
punishment of those wrongdoers and transgressors. It should be said 
that the worst type of wrongdoing is to abandon God’s law which 
He has laid down to be implemented in human life. As a system, the 
Quranic message has a serious outlook based on mutual help and sol- 
idarity within the community. The Quranic message does not allow 
its followers to sit idle when injustice, corruption and wrongdoing 
continue on the rampage, let alone sees God’s faith abandoned and 
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His Godhead denied in order to be substituted by false claims. Such 
people cannot hope to be spared trial and temptation simply because 
they are good within themselves. 

Since resistance to injustice and wrongdoing requires great sac- 
rifices of lives and property, the Quran reminds the first Muslim com- 
munity of its own weakness, small numbers, the fear and persecution 
it endured. It also reminds those early Muslims of how God extended 
His shelter to them and granted them security and good provision. It 
must never, then, hesitate to respond to the type of life to which 
God’s Messenger calls it, or to meet the responsibilities of this life 
that ensures its dignity, freedom and independence: (8:26) 

You must remember this in order to be absolutely certain that 
God’s Messenger calls you to that which will give you life. Remem- 
ber it so that you do not ever feel reluctant to resist injustice of any 
type or form. Remember the days when you were weak and afraid. 
These were the days before God instructed you to fight the ungrate- 
ful, and before His Messenger called on you to face the mighty host 
in spite of your reluctance. Reflect on your situation after you have 
responded to this call and how you are now enjoying victory, God’s 
reward, and the many good things He has provided for you. When 
you reflect on all this, you will then express your gratitude and gain 
further reward for that gratitude. 

The Chapter paints a very powerful image of their inferior num- 
bers and strength, as well as their worry and concem: (8:26) The Ara- 
bic expression emphasizes the connotations of worry, apprehension 
and fearful expectation that we can almost see their worried features, 
restless eyes and clear apprehension. 

However, a transformation takes place and we have a scene of 
security, strength, victory and enjoyable provision, all granted by 
God who has extended His protection to them: (8:26) Coupled with 
this is a directive to them to demonstrate their gratitude in order to 
eam more reward: (8:26) Who can contemplate this great transfor- 
mation and decline to respond to a call to a secure life that enjoys 
strength and affluence? This is the call of the noble Messenger who 
conveys God’s message. Who can enjoy such a transformation with- 
out showing his gratitude to God for all His grace, when both scenes 
of weakness and strength, worry and security are held up in front of 
his eyes? 

Yet those people actually lived both situations. They are re- 
minded of their past and present. Therefore they appreciated fully 
what the Quran said. The Muslim community which strives today to 
re-establish this faith in human life may not have gone through both 
stages or experienced both states. The Quran, nevertheless, describes 
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this transformation to this and every Muslim community. Ifa Muslim 
community finds itself in the stage of weakness such as that de- 
scribed in the Quran: Remember when you were few, taken advantage 
of because of your weakness on the earth? Then it will do well to re- 
spond to the call to life conveyed by God's Messenger. It can await 
with certainty the fulfilment of God's promise. He fulfilled it to the 
first Muslim community and He has promised to fulfil it to every 
community that follows the same course of action and makes the re- 
quired sacrifices. It can then look forward to a situation to which the 
same description applies: (8:26) In all this, a Muslim community is 
actually dealing with God and His promise that will always come 
true. They need be in no doubt of that. 
A REASSURING CRITERION 

Another address to the believers follows. God knows that prop- 
erty and children may discourage people from giving the proper re- 
sponse to such a call as they tend to enhance traits of fear and 
miserliness. Therefore, the Quran highlights the fact that property 
and children may be the subject of a trial and warns against weak- 
nesses that may cause people to fail in such a trial. They may feel 
too reluctant to respond to the call of jihad, or to shoulder the respon- 
sibilities of the trust God placed in them and the pledges of loyalty 
they have given. To refrain from the fulfilment of such duties is a be- 
trayal of God and His Messenger, and a betrayal of the trust God has 
assigned to the Muslim community on earth. This trust requires the 
Muslim community to strive to make God’s word triumphant, estab- 
lish His Godhead as absolute, and maintain truth and justice. Coupled 
with this warning is a reminder of the great reward that God has in 
store for them which outweighs by far the value of property and chil- 
dren: (8:27-8:28) 

To abandon the duties God has assigned to the Muslim commu- 
nity is a betrayal of God and His Messenger. The basic issue in the 
Quranic message is that of attributing Godhead purely and solely to 
God alone, following only what has been conveyed to us by His Mes- 
senger, the Messenger Muhammad. Throughout human history, peo- 
ple did not deny God altogether, but they mostly associated partners 
with Him. On a few occasions, this took the form of beliefs and wor- 
ship, but the form of attributing sovereignty and authority to others 
beside Him was much more common. Therefore, the basic issue is 
not to make people believe in God, but to make such a belief pure of 
all distortion. The declaration that “there is no god other than God” 
means that He is the sovereign over their life on earth, as they ac- 
knowledge His sovereignty in the universe. This is embodied in the 
Quranic statement: And it is He Who is in the heaven, God, and on 
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the earth, God. (43:84) This basic issue also entails that God’s Mes- 
senger is the only source to convey what God wants of human beings, 
and this means that they must follow all his orders and directives. As 
this includes both conviction and action, the Muslim community, 
which has declared its belief in God, is warned against abandoning 
this whole issue. To do so is equal to betraying God and His Mes- 
senger. 

It is, then, a fully integrated code that comprises concepts of be- 
liefs, directives and education, as well as duties and responsibilities. 
It is a code that has been devised by God who knows what suits the 
human being, because it is He who has created the human being: 
Would He Who has created not know? (67:14) 


STUDENT ASSIGNMENT 
EXAMPLE OF Ном CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Ask: 
On what evidence is my conclusion based? 
Where did I get the evidence? 
How could I find out what other evidence exists? 
What evidence supports opposing views? 
Is the evidence sufficient ог do І need more? 
Is there reason to question this evidence? 
What makes it questionable? Acceptable? 
Does another view account for this evidence? 


How would your rate yourself? Ask yourself: 
Do l talk about what I have not yet done? 


Why do І do so? 
What evidence do I have? 
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LESSON 88(4). CRITICAL THINKING QURANIC STRATEGY 
GENERATING OR ASSESSING SOLUTIONS 

Quranic critical thinkers ask questions to reach solutions. They try to find 
the best solution they can by evaluating solutions through comparing them to 
each other. Thus, it is not an evaluation independent of the various issues, but 
by comparing the various possibilities. They are not hasty. They examine a 
problem or issue at length. Quranic thinkers are also known as creative 
thinkers, thinkers who generate various possible solutions in order to find the 
best one. И may be that an issue or problem persists because the best possible 
answer has not as yet been found. As a result, Quranic creative thinkers use 
all the information that the Quranic signs give them relevant to that particular 
issue or problem. Solutions are implied in many of the implications that the 
Quranic signs give. Once students become familiar with the implications pres- 
ent in various Quranic signs, they develop a certain flexibility and imagination 
in trying to solve problems even going so far as trying new types of solutions. 
As Quranic creative thinkers they are fair-minded. They take the interests of 
others into account when generating solutions. They are realistic in their ap- 
proach not seeking a solution that they want, but finding the best solution pos- 
sible. 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:29-8:37 
Madinah: O those who believed! 
Lf you are God-conscious, 
He will assign you a Criterion between right and wrong 
and will absolve you of your evil deeds and will forgive you. 
And God is Possessor of Sublime Grace. (8:29) 
Makkah (8:30-8:36) 
Madinah: And mention when those who were ungrateful 
plan against you to bring you to a standstill 
or to kill you or to drive you out. 
God will differentiate the bad from what is good. 
And He will lay the bad, some on some other, 
and heap them up altogether and lay them into hell. 
Those, they are the ones who are losers. (8:37) 


COMMENTARY? 

The last address to the believers here requires them to remain 
God-consciousness. People cannot fulfil such heavy responsibilities 
unless they are fully aware of their true position, equipped with light 
that clears all misunderstandings and a determination that steadies 
their footsteps along the road they have to traverse. They can only 


LESSON &8(4} 
RAH) + 52 • (623-624CE) 
have that when they have the sensitivity imparted by fearing God 
and benefit by the light He provides: (8:29) 

This is, then, the equipment needed along the road. It is the sense 
of being conscious of God which makes people's hearts alive and 
keeps them fully alert. With God’s light they can see clearly; their 
vision is not clouded by anything. Besides, being conscious of God 
is the proper equipment which ensures forgiveness for errors and sin- 
ful deeds. It provides reassurance and security, as well as great hope 
for a great bounty from God on the Day of Judgment when people 
discover that their actions have fallen short of expectation. 

It is a fact of lite that being conscious of God provides people 
with a Standard to distinguish truth from falsehood. Like all facts of 
faith. however, this can only be appreciated by those who have ex- 
perienced it. Description cannot begin to give a feeling of this fact 
to those who have no experience of it. Matters remain intermingled 
in people's minds and thoughts, and falsehood tries to always cling 
to the truth, particularly at points of divergence. Argument may si- 
lence objections, but cannot provide conviction, and polemics remain 
futile unless people are equipped with a sense of God-consciousness. 
When God-consciousness is present, minds are open to see the truth, 
and the way ahead is defined. Thus, people can enjoy security and 
reassurance, and walk along with steady steps. 

The truth itself may not be lost to human nature because God 
has made this nature responsive to the truth. But people's desires may 
force a separation between the truth and human nature. It is such de- 
sires that becloud people's vision and cause them to lose their way. 
People’s desires are not overcome by argument, but by a sense of 
consciousness of God. Therefore, the standard to discern truth from 
falsehood is all important to enlighten the way to those who wish to 
follow it. It is a priceless gift from God. God's grace, however, does 
not stop at that. God adds to it the forgiveness of sins as well as a 
great bounty. This can only be provided by the Lord whose grace is 
great, limitless, unceasing. 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
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DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Try to answer the following questions based on the signs you have 
just studied: 


What other solutions can you think of? 

What are their advantages and disadvantages? 

Are we missing any relevant facts? 

Is there anything we need to find out before we can decide which 
solution is best? 

What are the criteria for judging solutions in this case? 

How will we know if a solution is a good one? 

Why do people/have people behaved in the ways that cause the problem? 

Can you think of other cases of this problem or similar problems? 

How did the people involved try to solve them? 

What results did that have? 

Could we use the same solution, or is our case different 
in an important way? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


ASK YOURSELF: 


What do you think is the main issue in each of the Quranic examples? 
Let me see if I understand you; do you mean x or y? 

How does this relate to our discussion (problem, issue)? 

Could you give me an example? 

Would this be an example? 

Could you explain that further? 

Would you say more about it? 

Why do you say that? 

What do you think so-and-so meant by his remark? 
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LESSON 88(5). CRITICAL THINKING QURANIC STRATEGY 
EXPLORING IMPLICATIONS AND CONSEQUENCES 

Critical thinkers can take statements, recognize their implications (i.e., 
if x is true, then y must also be true) and develop a fuller, more complete un- 
derstanding of their meaning. They realize that to accept a statement one must 
also accept its implications. They can explore both implications and conse- 
quences at length. When considering beliefs that relate to actions or policies. 
critical thinkers assess the consequences of acting on those beliefs. 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:38-8:44 
Madinah : Say to those who were ungrateful: 
If they refrain themselves, what is past will be forgiven. 
And if they repeat then, surely, 
а custom passed of the ancient ones as a warning. (8:38) 
And fight them until there be no persecution and the way of life 
—all of it—be for God. Then, if they refrained themselves, 
then, truly, God is Seeing of what they do. (8:39) 
And if they turned away, then, know that God is your Defender. 
How excellent a Defender and how excellent a Helper! (8:40) 
And know that whatever thing you gain as booty, 
then, truly one-fifth of it belongs to God and to the Messenger 
and to the possessors of kinship and the orphans 
and the needy and the traveler of the way, 
ifyou had been believing in God 
and in what We caused to descend 
to Our servant on the Day of the Criterion 
between right and wrong, 
the day when the two multitudes met one another. 
And God is Powerful over everything. (8:41) 
Mention when you were on the nearer bank of the valley 
and they were on the farther bank of the valley 
and the cavalcade was below you. 
Even if you made a promise together, 
you would be, certainly, at variance as to the solemn declaration 
because God decrees a command that had been 
one that is accomplished so that he who perishes 
would have perished by a clear portent 
and he who lives would live on by a clear portent. 
And, truly, God is Hearing, Knowing. (8:42) 
Mention when God causes you to see them 
as few in your slumbering. 
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If He caused you to see them as many, you would have lost heart 
and contended with one another about the command 
except God saved you. 
Truly, He is Knowing of what is in the breasts. (8:43) 
And mention when He causes you to see them 
when you met one another as few in your eyes 
and He makes you few in their eyes 
so that God decrees a command 
that had been one that is accomplished. 
And commands are returned to God. (8:44) 


COMMENTARY? 

When the Quraysh suffered their major setback at the Battle of 
Badr, and their defeated army arrived back in Makkah, Abu Sufyan 
and his trade caravan had already returned there. Abd Allah ibn Ra- 
biah, Ikrimah ibn Abi Jahl, Safwan ibn Umayyah and a number of 
other people from the Quraysh who suffered the loss of their fathers, 
brothers or sons at Badr went to Abu Sufyan and his fellow mer- 
chants who had major shares in that trade caravan. They said to them: 
Elders of the Quraysh, Muhammad has levelled a heavy blow on you 
and killed a number of the best people among you. Help us to fight 
him by donating this money to the war effort. This may enable us to 
secure revenge against him. All of them agreed. It is in comment on 
their action that God revealed this Quranic sign: (8:38) 

What happened before and after Badr was only an example of 
this continuous effort by the enemies of this faith. They spend their 
money, concentrate their efforts and use all their ability to turn people 
away from the path of God. They set up obstacles to impede the 
progress of this religion and to suppress the Muslim community 
everywhere and at all times. 

God warns those ungrateful who spend their money to tum peo- 
ple away from His path that they will come to regret their actions. 
They allocate their resources for a futile purpose. They will eventu- 
ally be defeated and the truth will be triumphant. They will suffer 
the fate of hell, where they will taste the greatest regret. All this has 
the purpose outlined in the following statement: (8:38) But how will 
this come about? 

The money and other resources that are so allocated enable evil 
to sustain its aggression. The truth counters such aggression with a 
determined struggle, i.e. jihad, and moves to smash the ability of evil 
and falsehood to sustain their aggression. In this hard fought battle, 
natures crystallize and the truth is separated from the evil, as are the 
advocates and supporters of each side. Indeed, such separation takes 
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place even within the ranks that initially join the side of the truth, 
and this before it begins to endure trials and hardship. Those who are 
firm believers, determined fighters and unwavering in their support 
of the truth are distinguished. These deserve to be granted victory by 
God, because they are well able to undertake the trust of its message. 
They will not abandon it under any circumstances, no matter what 
pressures and trials they are made to endure. 

At this stage, God groups all the evil ones together and casts 
them into hell, where they suffer the greatest loss. The Quranic ex- 
pression shows evil as a sizeable mass, as if it is nothing more than 
a huge heap of dirt which is cast in hell with little regard: (8:38) This 
image gives the expression a stronger impact on our minds, as is al- 
ways the case with Quranic imagery. 

With this clear outline of the destiny of heaped evil and allied 
falsehood, the Chapter directs the Messenger to issue a final warning 
to the ungrateful. The Muslim front is also commanded to fight until 
there is no more oppression on earth and human beings are all free 
to submit to God alone. The Muslim fighters are reassured that they 
receive support from God, their protector. Therefore, they will not 
be overcome by any force or devious ploy. 

Say to the ungrateful that if they desist, all that is past shall be 
forgiven them; but if they persist [in their erring ways], let them re- 
member what happened to the like of them in former times. Fight 
them until there is no more oppression, and all submission is made 
to God alone. If they desist, God is certainly aware of all they do. 
But if they turn away, know that God is your Lord Supreme. How 
splendid is this Lord Supreme, and how splendid is this giver of sup- 
port. 

The Messenger is ordered (8:38-8:40) to make it clear to the un- 
grateful that they have an open chance to mend their ways, to stop 
forming alliances against the Quranic message and its advocates, and 
allocating resources to turn people away from God’s path. The way 
is open to them to tum to God in repentance. If they do, God prom- 
ises to forgive them all their past actions. The adoption of the Quranic 
message waives all that a person has done in his past. He is just as 
innocent as a new-born child. But if they revert to their erring ways 
and continue with their aggression and rejection of the faith, then the 
laws God has set in operation in the universe will have their effect. 
These laws brought God’s punishment on the ungrateful of the past 
after they were warned and given clear proof of the truth. It is also 
God’s law to grant victory to the believers and to establish them ina 
position of power. This law will never fail. The ungrateful may make 
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their choice now that they аге at the crossroads. Thus the address to 
the ungrateful is concluded. 


A POSITIVE APPROACH TO REALITY 

The Chapter now addresses the believers: (8:39-8:40) This is 
the purpose and the limit of jihad, or struggle for God’s cause, not 
only at a particular period in time, but at all times. The Quranic mes- 
sage is a positive movement which deals with human situations em- 
ploying means that are suitable for different situations. Moreover, it 
is a well structured movement that uses fitting means and methods 
for every stage. Nevertheless, we have here a statement that lays 
down a permanent principle that defines the objectives of the con- 
frontation between the Quranic message and un-Quranic social set- 
ups. This is embodied in the sign which says: (8:39) 

The Quranic message is a general declaration of the liberation 
of the human being on earth from subjugation to other creatures, in- 
cluding his own desires, through the acknowledgement of God’s 
Lordship over the universe and all creation. We also pointed out that 
this declaration signifies a total revolution against assigning sover- 
eignty to human beings, whatever forms, systems and situations such 
sovereignty may take. 

There are two essential prerequisites for the achievement of this 
great goal. The first is to put an end to all oppression and persecution 
which targets the followers of this religion who declare their own 
liberation from human sovereignty and submit themselves to God 
alone. This cannot take place unless a community of believers estab- 
lish their own movement and their own leadership that tries to put 
this general declaration into practice. This movement will be ready 
to continue its struggle against every tyrant who persecutes the fol- 
lowers of this religion or uses force, pressure and oppression to tum 
people away from it. 

The second prerequisite is the destruction of every force that is 
established on the basis of submission to human beings, in any shape 
or form. This will guarantee the achievement of the first goal and put 
into effect the declaration that all Godhead and Lordship on earth 
belong to God alone. Thus, there will be no submission to anyone 
other than God and no authority except His. We are talking here 
about submission to God’s authority, not merely believing in Him. 

We need to add here a point of clarification, because some peo- 
ple may feel uneasy about what we say, particularly in the light of 
the Quranic sign: There is no compulsion in the way of life. Surely 
right judgment has become clear from error. (2:256) 

The statement, ‘all submission is made to God alone,’ means the 
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removal of physical impediments to people's submission to God. 
These impediments take the form of tyrannical authorities that im- 
Pose their will on individuals. When these physical impediments are 
removed. all authority on earth will belong to God and human beings 
will not be subjugated by any tyrannical authority. Human beings 
will then be able to make their individual choices of what faith to 
adopt, in total freedom, without any pressure. Any faith other than 
the Quranic message that people may choose to follow must not es- 
tablish a grouping that acquires physical force to exercise pressure 
on others and prevent them from following divine guidance. It must 
never resort to oppression against those who dissociate themselves 
from any power other than that of God. As individuals, human beings 
are free to choose the faith they want. But they are not free to estab- 
lish a tyrannical authority to subjugate other human beings. Every 
human being must be free to submit himself, or herself, to the Lord 
of humanity, the Lord of the universe. 

Human beings will not achieve the position of honor God has 
guaranteed them, nor will humanity all over the earth be liberated 
unless submission is made to God alone, to the exclusion of anyone 
and anything else. It is for this noble objective that the Muslim com- 
munity fights: (8:39) Whoever accepts this principle and abides by 
it will be at peace with the Muslims who will accept such a position, 
making no attempt to search into motives and intentions. They will 
leave all that to God. (8:39) But whoever persists in opposing God’s 
authority will be fought by the Muslims who rely on God’s help: 
(8:40) 

Such is the positive, practical and serious Quranic attitude as it 
moves to establish itself in practical life and ensure that Lordship is 
acknowledged to God alone by all humanity. This religion is not a 
theory that people leam from a book to enjoy its intellectual subtleties 
and to boast about their knowledge. Nor is it a negative faith that is 
confined to a relationship between human beings and their Lord. On 
the other hand, it is not merely a set of worship practices which peo- 
ple offer to their Lord. This religion is a general declaration for the 
liberation of humanity. It takes a realistic and practical approach that 
employs suitable means to confront any human situation. When it is 
impeded by obstacles of understanding, it speaks out, making its 
message absolutely clear. But when it faces the impediments of social 
systems and tyrannical authorities, it confronts them with a physical 
struggle, launching a campaign of jihad to destroy all tyranny and 
establish God’s authority in its place. 

This Quranic message moves within a human practical situation. 
Its struggle against ignorance is not one between theories. As 
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jahiliyyah is represented in a social order and an authority, then this 
religion must have its own social order and authority in order to con- 
front jahiliyyah with equal and suitable means. Moreover, it must 
begin its struggle to ensure that religion belongs entirely to God, 
which means that no submission may be offered to anyone else. 

Such is the positive and practical approach of this religion of 
Islam. It is nothing like the defeatists say, even though they may be 
sincere and well intentioned. They may even wish to be Muslims but 
the true image of the Quranic message may be obscure in their minds. 

For our part, we praise God for having guided us to this under- 
standing. We would not have been able to have such clarity of un- 
derstanding without God’s guidance. 

The transition from the end of the previous passage to the be- 
ginning of the present one is very smooth. The beginning here con- 
tinues to outline rulings conceming fighting, which were begun with: 
(8:38-8:40) The opening sign in this passage continues these rulings, 
outlining those that apply to spoils that are gained as a result of vic- 
tory in battle. 


WHEN THE FIGHTING IS OVER 

Much controversy is found in reports and among scholars on 
several points relating to the meaning of this sign: (8:41) The main 
points of debate are as follows: Are the “spoils of war” mentioned in 
the opening sign of the Chapter the same as the “booty” mentioned 
here or are they two different things? The Quranic text uses two dif- 
ferent terms to refer to them. 

Since four-fifths are given to the fighters and divided among 
them, how is the remaining portion of one-fifth to be divided? Is the 
one-fifth portion that belongs to God to be divided in tum into five 
equal shares? If so, one of these belongs to God, but is this share the 
same as that which belongs to God’s Messenger? Or is the Messen- 
ger’s share a separate one? 

Does the Messenger’s share (i.e. one-fifth of one-fifth of the 
whole booty) belong to him personally? Or is it transferred to every 
Muslim ruler after him? 

Is the share assigned to “the near of kin” exclusive to the Mes- 
senger’s relatives of the clans of Hashim and Abd al-Muttalib, as was 
the case during the Messenger’s time? Or does a Muslim ruler have 
any discretion over its distribution? 

Are these fixed and equal shares into which the original portion 
of one-fifth of the booty must be divided? Or do the Messenger and 
the Muslim rulers who succeed him have discretionary authority over 
its usage and spending? 
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There are further points of debate over other matters of detail. 
Following our usual approach in this commentary, we prefer not to 
discuss such controversial points, leaving them to be pursued in spe- 
cialized studies. Moreover, the whole question of spoils of war is far 
removed from the practical realities of the Muslim world today. This 
is not something that is facing us at the present time. We do not have 
a Muslim state led by a leadership that follows the Quranic message, 
fighting a campaign of jihad which may give it spoils of war that 
need to be divided according to Quranic regulations. 

Recognizing this serious approach of the Quranic message, we 
do not wish to engage in any discussion of the juristic details con- 
cerning the question of booty and spoils of war until the time is right 
for such discussion. That is when God wills to bring into being a so- 
ciety which launches a campaign of jihad that leads to the acquisition 
of spoils of war. When that occurs, regulations will be needed to di- 
vide such spoils. In this commentary it is sufficient for our purposes 
to concentrate on the basic issue of faith in the historical progress of 
the Muslim community and the method of education to which it is 
exposed. This is a constant factor we find in God’s book which is 
not subject to change at any time. Everything else is of secondary 
value. 

The general rule outlined in the Quranic sign states: (8:41) This 
rule assigns four-fifths of anything gained in battle to the fighters 
themselves. The remaining one-fifth is left to God’s Messenger and 
Muslim leaders implementing God’s law and striving to further 
God’s cause. They are required to dispense with it only those men- 
tioned so as to satisfy real needs when such booty has been gained. 


IF You TRULY BELIEVE 

Following this, we have a permanent directive in the following 
statement: (8:41) True faith has certain essential indicators to prove 
it. God makes His recognition of true faith for the fighters in Badr 
conditional on their acceptance of His ruling on the question of the 
spoils of war. If they accept then they are truly believers in God and 
what He revealed to His Messenger. In fact such acceptance is a prac- 
tical demonstration of faith. 

The real meaning of faith is thus stated clearly in the Quran, 
without equivocation. It does not admit anything of the wide variety 
of interpretations and controversial details introduced by the different 
schools and sects. Such schools opened the way for argument, aca- 
demic controversy and logical debate, which led, in turn, to accusa- 
tions and counter accusations. It then became possible to brand 
someone as an unbeliever and for the refutation of such an allegation 
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to no longer rely on the clear and basic essentials of faith. Instead, 
they relied on prejudice and the need to score a point against oppo- 
nents. Thus people began to accuse others of unbelief because of dis- 
agreement on points of detail, while others sought to refute such 
accusations by following very strict lines of thought and action. Both 
attitudes were products of historical circumstances. The divine faith 
is clear, well defined, free from ambiguity and extremism. The Mes- 
senger says: To be a true believer does not come about through wish- 
ful thinking. True faith is that which is firmly rooted in one’s heart 
and to which credence is given by practice. To be a true believer pre- 
supposes acceptance of God’s law and its implementation in real life. 
Conversely, the rejection of God’s law and the implementation of a 
law other than the one He has laid down, in matters large or small, 
constitutes unbelief. 

God’s law provides rulings that are clear and decisive. One ex- 
ample of these is provided in this sign: (8:41) The same applies to 
all categorical statements that delineate the nature of true faith and 
its framework which we read in the divine book. 

God has taken away the ownership of the spoils of war from 
those who actually collected them on the battlefield, and assigned 
that ownership to God and His Messenger, as stated clearly at the 
opening of the Chapter. His purpose was that those who fight for 
God’s cause may have only pure motives. Thus, they would be able 
to remove from their minds all thoughts and temptations that relate 
to the life of this world. They would be able then to submit them- 
selves totally to God, fighting the battle for God’s cause, under His 
banner, in obedience to Him and to earn His pleasure. They accept 
His rule over their lives as they accept it over all their affairs, making 
no dissent or objection. This is the practical meaning of true faith, as 
clearly explained in the first sign of the Chapter which vested all au- 
thority over the spoils of war in God and the Messenger: (8:1) 

When they accepted God’s ruling, demonstrating that faith is 
deeply rooted in their hearts, God gave them back four-fifths of the 
spoils of war, and retained one-fifth in its original ownership, i.e. be- 
longing to God and His Messenger. The Messenger was then to dis- 
pense with it for the welfare of those in the Muslim community who 
needed help, be they near of kin, orphans, needy or wayfarers. When 
the share of four-fifths was given back to them, the Muslims were 
well aware that they did not own it by right of fighting or victory. 
They went to war for God’s sake, and achieved victory for His faith. 
They only deserved this share of four-fifths because God granted it 
to them, just as He determined the outcome of the battle and indeed 
all their affairs, and just as He granted them victory. They are re- 
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minded here anew that obeying this new order is a manifestation of 
faith. It is indeed both the condition and the outcome of being true 
believers: (8:41) We see clearly how Quranic statements support one 
another in confirming an essential and decisive principle of the 
Quranic message that relates to the true meaning of having faith. 

Let us now reflect for a moment on God’s description of His 
Messenger as Our servant, at this particular point where the owner- 
ship of the spoils of war is stated as clearly belonging to God and 
the Messenger: (8:41) It is indeed an inspiring description. Being a 
truly obedient servant of God is the essence of faith, and, at the same 
time, the highest position any human being can achieve when being 
honored by God. Therefore it is expressly mentioned at the point 
when God’s Messenger is required to convey God’s orders and assign 
the task of dispensing what God placed at his disposal. 

This is indeed the case in real life: being a servant of God is not 
merely a position of honor; it is the highest position to which a 
human being can aspire. True submission to God alone protects peo- 
ple from being enslaved by their own desires or by other human be- 
ings. No human being can attain this highest position unless he 
refuses to submit to his own desires or to anyone other than God. 

Those who are too proud to submit themselves to God alone are 
automatically enslaved by their own desires and caprice, which is 
the worst type of slavery. They lose their sense of free will with 
which God has favored human beings. They sink to the level of an- 
imals and soon descend to the worst rank of animals. They take them- 
selves down to a level that God describes as the lowest of the low, 
(95:5) after they have been created in the fairest form. (95:4) They 
are willing to accept enslavement by others like them when they 
allow such people to conduct their lives according to narrow-minded 
theories and philosophies that are ignorant, deficient and arrogant. 

Such people are also ready to submit to certainties which they 
are told to be inevitable and to admit no discussion, such as the cer- 
tainties of history, economic development and evolution! There is 
indeed a long list of such materialist certainties and inevitabilities 
which enslave man and keep his head in the sand. 


A CRITERION OF DISTINCTION 

We need now to discuss the description of the Battle of Badr as 
the day He will assign you a Criterion between right and wrong 
(8:29) as it occurs in the first sign of the present passage. 

The Battle of Badr, which started and finished according to 
God’s own planning, direction and help, was indeed a criterion of 
distinction between truth and falsehood, as most commentators say. 
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However, we are speaking here of a distinction that is much wider 
and far more profound. The truth, as meant here, is that original truth 
on the basis of which the whole structure of the heavens and the earth 
is established, as also the nature of all living things. It is the truth 
represented in the concept of God’s Oneness, and His being the only 
deity who has the overall sovereignty, and authority over the uni- 
verse. It is He who plans all that takes place. Everything in the uni- 
verse: the heavens, the earth, animate and inanimate objects submit 
to His authority that admits no partnership with anyone. His will is 
enforceable without question. Falsehood, on the other hand, is inci- 
dental, although at the time of Badr it spread over the whole earth, 
beclouding people’s vision so that they could not distinguish the orig- 
inal truth. It also created tyrannical deities that ruled over people’s 
lives and conducted their affairs. That was the nature of the distinc- 
tion that took place at Badr, when the original truth was distinguished 
from the tyrannical falsehood so that they could no longer be con- 
fused. 

The far-reaching and profound significance of the distinction 

abetween the truth and falsehood that took place at Badr was multidi- 
mensional. It separated the truth from falsehood within people’s 
hearts and consciences. This provided, in effect, a complete distinc- 
tion between absolute monotheism that assigns authority over human 
feelings, behavior, morals, worship and submission to God alone, 
and polytheism in all its shapes and forms. This certainly includes 
mental submission to anyone other than God, be that a human being, 
a desire, a social value or a tradition. 

Badr also separated truth from falsehood in daily life situations. 
It provided a clear separation between people’s practical enslavement 
by other people, desires, values, laws and traditions on the one hand, 
and accepting, in all these matters, God’s judgment, recognizing that 
He has no associate or partner, and that He is the only Lord and leg- 
islator. Thus human beings were able to raise their heads high, re- 
jecting all tyranny and bending to no authority other than that of God, 
the only law-giver. 

The Battle of Badr also separated two different stages in the his- 
tory of the Quranic movement: the stage of grouping, perseverance 
and steadfastness, and the stage of strength, pre-emption and taking 
the initiative. The Quranic message represents a new concept of life, 
a code of living, a social order and a system of state and government. 
All these are results of the liberation of humanity all over the world 
which the Quranic message achieves through the establishment of 
God’s sovereignty in human life and by rejecting all tyranny. As such, 
the Quranic message must always acquire strength and take the ini- 
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tiative. It is not in the nature of the Quranic message to remain in 
waiting for events and developments. It cannot remain a collection 
of beliefs that are represented in worship rituals and moral behavior. 
It must take action to establish its new concept, practice its code of 
living and lay the foundation of its new social order and state. This 
requires the removal of all physical and material impediments that 
hinder the practical implementation of its constitution in the life of 
the Muslim community at first, and later in human life as a whole. 
Needless to say, God has given us all these for practical implemen- 
tation. 

Badr also separated two epochs in human history. Prior to the 
establishment of the Quranic message, humanity as a whole was a 
totally different entity. The new Quranic concept of life and the new 
Muslim community meant a rebirth of humanity, while the new set 
of values provided the foundation of a new social order and a new 
code of law. After Badr, these were no longer the sole property of 
the Muslims alone. They gradually became the property of all hu- 
manity, which came to be profoundly influenced by them, within the 
land of the Quranic message and outside it. This applied to those who 
adopted a friendly attitude to Islam, and also to those who were hos- 
tile. The Crusaders who marched from the West to exterminate Islam 
in its own territory were strongly influenced by the traditions of the 
Muslim society they came to destroy. When they went home, they 
put an end to the feudal system that prevailed in Europe, after they 
had seen the lingering traditions of the Quranic system. 

Badr also provided a clear distinction between two outlooks 
defining the causes of defeat and victory. The battle took place at a 
time when all apparent factors clearly indicated a victory for the un- 
grateful and predicted a defeat for the Muslims. The hypocrites and 
those sick at heart declared: Their way of life deluded these people. 
(8:49) Since it was the first major battle between the unbelieving ma- 
jority and the Muslim minority, God willed that it should take place 
in this particular fashion in order to provide a clear distinction be- 
tween causes of victory and defeat. Strong faith was thus able to 
overcome numerical strength and superior equipment so that people 
should know that victory belongs to the faith that has the elements 
of strength and is designed to bring out the best in human beings. 
Those who believe in the true faith must strive hard and join the bat- 
tle against falsehood, without waiting until they have the same ma- 
terial strength as their enemy. They should be aware that they have 
another type of strength that can tip the balance in their favor. These 
are not idle words. This is an evident reality. 

The Battle of Badr was also a distinction between the truth and 
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falsehood іп а different sense, which we derive from God's statement 
in the early part of the Chapter: (8:7-8:8) 

Those Muslims who marched with the Messenger from Madinah 
wanted only to capture the trade caravan led by Abu Sufyan. God, 
however, wanted something else for them. He wanted them to miss 
out on capturing the trade caravan and to meet in battle the army led 
by Abu Jahl. He wanted them to go through a hard battle when fight- 
ers are killed and prisoners are taken. He did not want them to have 
an easy mission which ended in the capture of handsome booty. Fur- 
thermore, He told them that He willed this in order to: (8:8) 

This is a clear reference to a fundamental issue. In human soci- 
ety, the truth cannot be established and falsehood cannot be clearly 
seen as false on the basis of any theoretical exposition of each, or 
even by an academic belief that the one is true and the other is false. 
The establishment of truth and the eradication of falsehood in the 
real world can only come about when the might of falsehood is 
smashed and the authority of truth is triumphant. This takes place 
when victory is achieved by the army of truth over the forces of false- 
hood. This religion is not a mere theory for debate. It is a practical 
code of living. 

God’s purpose was certainly achieved with the truth firmly es- 
tablished as true and falsehood clearly seen as false. He has indeed 
stated His purpose behind bringing His Messenger out of his home- 
town with the truth, allowing the caravan (the host of little might) to 
escape its chasers and bringing about the encounter with the mighty 
host, so that the battle could take place. 

All this is a criterion of distinction characteristic of the method 
of operation of the Quranic message. We are thus able to clearly see 
the nature of this method of operation and how it is perceived by 
Muslims. Today we feel the need and the importance of this criterion 
as we witness ambiguity creeping into people’s perception of basic 
Quranic concepts. Indeed some of those who call others to embrace 
this religion are not free from such ambiguity. 

The Battle of Badr was indeed a way to separate the true from 
the false in the sense of this whole range of concepts. 

The Battle of Badr was an indisputable example of the working 
of God’s power. It was an event that cannot be explained in any way 
other than its being brought about by God’s power which can easily 
accomplish whatever He wants. 


IN CLEAR EVIDENCE OF THE TRUTH 
At this point the Chapter refers once more to the Battle of Badr, 
portraying its scenes and events in a splendid style, to bring it all 
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alive before our eyes. lt also points out the fact that it was God who 
conducted the battle, so that we almost see God's hand shaping 
events as they take place. Moreover, the Chapter tells us the purpose 
behind God's determination of the course of events. (8:42-8:44) 

The battle is about to start, with each of the two combatants tak- 
ing position, and with a clear pointer to the subtle and elaborate plan- 
ning behind it all. We can visualize how God’s hand brings each party 
to its position, while the caravan manages to slip away. The very 
words unveil God's planning as the Messenger sees his dream, and 
as each party sees the other as small in number, which tempts each 
party with the prospect of victory. Only the Quranic style can portray 
scenes so vividly, and bring them alive in such a concise method of 
expression. 

Reference has already been made to the scenes portrayed in this 
part of the Chapter. When the Muslims left Madinah, they finally en- 
camped at the end of the valley that was closer to Madinah, while 
the army of ungrateful took its position at the other end. There was 
a small hill separating the two sides. As for the caravan, Abu Sufyan 
managed to slip away with it to the coastal area, below the positions 
of both hosts. 

Neither of the two armies was aware of the position of the other. 
It was God who brought them both to their positions by the hill, in 
order to accomplish a certain purpose of His own. Indeed, had they 
made prior arrangements to meet, they would not have taken their 
positions so close to each other and they would not have arrived there 
at the same time, as they actually did. God reminds the Muslim com- 
munity of all this so that they always remember how God can ac- 
complish any purpose He may have at any point in time. Mention 
when you were on the nearer bank of the valley and they were on the 

farther bank of the valley and the cavalcade was below you. Even if 
you had made a promise together, you would have certainly been at 
variance as to the solemn declaration because God has decreed a 
command that had been accomplished so that he who perishes might 
perish by a clear portent and he who lives would live on by a clear 
portent. And truly God is Hearing, Knowing. (8:42) Behind such an 
unplanned meeting there was certainly a purpose which God made 
the Muslim community the means to achieve. Moreover, He arranged 
all the circumstances that helped its accomplishment. 

What is this matter for the accomplishment of which God 
arranged all the necessary circumstances? It is the one which He de- 
scribes in these terms: (8:42) The verb perish may be used to express 
its direct meaning, or may be used to denote ingratitude and rejection 
of the faith. The same applies to ‘live’ which could express life and 
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may refer to faith itself. The latter meaning is nearer and clearer in 
this particular instance. 

In the same sense God says in the Quran: /s he who has been 
lifeless and We gave him life and We made a light for him by which 
he walks among humanity like he who is in the shadows and is not 
one who goes forth from them? Thus it was made to appear pleasing 
to ones who are ungrateful what they had been doing. (6:122) Here 
denial of the true faith is described as death, while embracing the di- 
vine faith is portrayed as having life. This is indeed how the Quranic 
message views the nature of faith and denying it. The basis for giving 
more weight to this meaning in this particular instance is the fact that 
the Battle of Badr was, as God describes it, a day which separated 
truth from falsehood. Therefore, anyone who denies the faith after 
Badr does so in clear evidence of the truth. Likewise, anyone who 
believes does so on the basis of the clear evidence pointing to the 
truth provided by the battle itself. 

With all the circumstances surrounding the Battle of Badr, the 
battle itself provided an irrefutable evidence of elaborate planning 
that dwarfs, by comparison, any plans human beings may devise, and 
points to a power that is totally different from that of human beings. 
It proved that this faith is supported by the Lord who takes care of 
its advocates when they demonstrate their sincerity and remain stead- 
fast in their struggle for its cause. Had material strength been the de- 
cisive factor the ungrateful would not have been vanquished on the 
day of Badr, and the believers would not have scored such a great 
and decisive victory. 

The ungrateful themselves said to their own ally who offered to 
support them with a battalion of his tribesmen: If we are fighting 
men like us, we are more than a match to them. But if we are fighting 
God, as Muhammad claims, then no human force can stand in oppo- 
sition to God. Had mere knowledge been sufficient, they were cer- 
tainly aware that they were taking a stand in opposition to God 
Himself, as they were told by Muhammad, the man who personified 
honesty and spoke nothing but the truth. They were certain that no 
one was a match for God Almighty. If after all this they perished on 
account of their denial of the faith, they perished after having had 
very clear evidence of the truth. 


A PuRPOSE TO BE ACCOMPLISHED 

Such are the thoughts that come immediately to mind when we 
try to understand God’s statement: (8:42) However, the statement 
also imparts a different sense. 

That the truth achieved victory in the battle between its advo- 
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cates and the supporters of falsehood, after it had also triumphed in 
people's hearts, helps to put matters clearly in front of our eyes. No 
ambiguity or confusion is left after the victory at Badr has clarified 
all issues. Anyone who chooses to perish, i.e. rejects the true faith, 
no longer has any doubt concerning the truth after it had made its 
presence so clearly felt. Similarly, anyone who chooses life, i.e. em- 
braces the faith, has no doubt that he is making his choice in favor 
of the truth which will always enjoy God’s support against the tyrants 
who try to suppress it. 

This takes us back to what we mentioned in our introduction 
when we spoke of the need to launch a jihad campaign to destroy the 
forces of evil and tyranny, and to enable the truth to triumph. Such 
jihad helps to make the truth clear to all: (8:42) Again, this under- 
standing of the statement makes it easier for us to understand the sig- 
nificance of a later statement in this Chapter, in which the following 
directive is given: (8:60) Putting forces on the alert to frighten the 
enemy may help to make the truth clear in certain hearts and minds 
which only understand the language of force. 

The comment that follows on this aspect of God’s planning and 
execution of the battle and the purpose behind it all takes the follow- 
ing form: (8:42) Nothing that is said by the parties supporting truth 
or falsehood, and nothing that they may harbor in their hearts behind 
their words or actions escapes God as He puts His plan into action 
in full knowledge of all that is hidden or apparent. He does indeed 
hear all and know all. 

This statement and the comment that follows occur in the middle 
of the account given in the Chapter of the events of the battle and its 
course. The next sign continues with this account: (8:43) Part of 
God’s planning for the battle was that His Messenger should see the 
ungrateful in his dream as small in number, having no real strength. 
He told his companions of this and it gave them encouragement. Here 
God’s Messenger is told the reason for this vision. Had God shown 
him a large force, it would have demoralized his Companions, who 
were no more than a small group of believers who joined him on an 
expedition, neither expecting a battle nor prepared for one. This 
would have weakened them and caused them to be in dispute over 
whether to fight or to avoid a confrontation. Such a dispute is the 
worst thing to happen to an army on the verge of meeting an enemy 
force: (8:43) 

It was an aspect of God’s grace that He, knowing the weakness 
of the Muslim group in that particular situation, showed the ungrate- 
ful to His Messenger as small in number, whereas they were truly a 
much larger force. That dream had true significance. Their numerical 
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strength was of little consequence, as their minds were devoid of 
broad vision, and their hearts deprived of faith. It was this true picture 
that God showed to His Messenger to reassure the small Muslim 
force. God was fully aware of their feelings and their inmost 
thoughts, as they were aware of their numerical weakness and lack 
of equipment. He was also aware of what would be the effect on them 
of their knowledge of their enemy’s numerical superiority. Needless 
to say, they would have been reluctant to confront the enemy. It was, 
then, part of God’s planning that they should think their enemy to 
have a smaller fighting force than it actually had. 

When the two hosts actually met face to face, that which the 
Messenger saw in his true dream was repeated, but it was this time 
by actual eyesight and by both sides. This was again part of God’s 
elaborate planning of which the believers are reminded in this review 
of the battle and its events: (8:44) This particular aspect of God’s 
scheme encouraged both parties to go to war. The believers saw their 
enemies as a small force because they were looking at them from the 
viewpoint of real strength, while the ungrateful considered the be- 
lievers to be of little consequence, because they judged them only 
by appearances. With the two facts shaping the way each party 
looked at the other, the purpose of God’s planning was accomplished 
and His will was done. (8:44) This is the appropriate comment on 
the accomplishment of what God willed. This is a matter that rests 
with God alone. He brings it into being by His will and shapes it with 
His power. It is never removed from His will or His divine wisdom. 
Indeed nothing takes place in the whole universe except what He has 
willed. 

Since all things are conducted by God and victory is granted by 
Him, while neither numerical strength nor superior firepower can re- 
solve a confrontation or determine the outcome of a battle, the be- 
lievers should remain steadfast and persevere when they meet 
ungrateful in battle. What they should do, however, is to have the 
proper equipment for the battle and take the measures that keep on 
the right footing their relationship with God who has the final say 
over all matters. It is He who grants effective support and commands 
all power and authority. They must also avoid the causes of defeat 
which led the ungrateful to be vanquished despite their great numbers 
and superior equipment. They must rid themselves of conceit, arro- 
gance and falsehood. They should guard against falling prey to 
Satan’s deception, for it was he who led the ungrateful to their de- 
struction. They must place their trust in God alone. 
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STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QuRANIC CRITICAL THINKING SKILLS 

Are you able to write a DBQ (Document Based Question) to examine 
a point of view of the Quranic signs you have just studied using an 
analytical tool called SOAPS? 

S = subject: What is the Quranic sign about (make it brief, one 
sentence) 

O = occasion: What is going on at the time? 

A = audience: To whom is it addressed? 

P = purpose: What is the purpose of the Quranic sign? 

S = speaker: Who is the speaker? Give some information about 
this person. 


HOW WOULD YOU EVALUATE YOURSELF AT THIS POINT? I AM АТ:* 


Stage One: The Unreflective Thinker unaware of significant problems in 
my thinking) 

Stage Two: The Challenged Thinker aware of problems in my thinking 

Stage Three: The Beginning Thinker trying to improve but without reg- 
ular practice 

Stage Four: The Practicing Thinker who recognizes the necessity of reg- 
ular practice 

Stage Five: The Advanced Thinker who knows I advance in accordance 
with my practice 

Stage Six: The Master Thinker: skilled and insightful thinking has become 
second nature to me 
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LESSON 88(6). CRITICAL THINKING QURANIC MORAL TRAIT 
BELIEF IN ONE GOD (TAWHID) 

The greatest emphasis in the Quran is on the Oneness or Unity of God 
(tawhid, monotheism) which implies belief that God is One. He created the 
universe and all that is in it and that at every moment there is a new creation. 
Were We wearied by the first creation? No! They are perplexed about a new 
creation. (50:15) He created moral order among us where we are judged ac- 
cording to the merit of our deeds: Whoever does the weight of an atom of good 
will see it. Whoever does the weight of an atom of the worst will see it. (99:7- 
99:8) 

We are not judged arbitrarily: Know that God will never be One Who 
Causes to Change a divine blessing when He was gracious to a folk unless 
they first change what is within themselves. And, truly, God is Hearing, Know- 
ing, (8:53) 

This moral order works without any favor, not only in the case of indi- 
viduals, but also in the case of societies and peoples: Mention when Moses 
said to his folk: O my folk! Remember the divine blessing of God on you when 
He assigned Prophets among you and assigned kings and gives you what He 
gave not to anyone of the worlds. (5:20) 

God has entered into covenant with human beings within the limits of 
this moral order with people as such and not with particular nations or races: 
O those who believed! Be staunch in equity as witnesses to God and let not 
that you hate a folk drive you into not dealing justly. Be just. That is nearer to 
God-consciousness (taqwa). Be God-conscious of God. Truly, God is Aware 
of what you do. (5:8) 

Reason: First of all, our proof of our belief ultimately depends upon our 
ability to reason. Without reason, we would not be able to understand the 
Quranic signs nor respond to their message. The connection between faith and 
reason is the key to our Quranic critical thinking. It is through this connection 
that our thoughts and emotions grow into a harmony with each other. The 
Quran repeatedly asks us to think about the signs of God in the universe and 
within ourselves, to understand God’s presence within us and in the universe, 
and ultimately to find the truth. The concept of the Quranic signs seeks creates 
a dynamic relationship between revelation and reason: /t is a blessed Book 
that We caused to descend to you, so that they meditate on its signs and those 
who have intuition recollect. (38:29) 

Good deeds: Proof that we believe in the One God (unity) is through com- 
peting with one another in good deeds, (3:114; 23:61) Do good. Truly God 
loves the ones who are doers of good. (2:195) And among the good deeds is 
to obey God and to obey the Messenger. (5:92) Note that 5:92 commands us 
to obey God and to obey the Messenger. It does not say: obey God and obey 
Muhammad as a Messenger was sent to many different communities. 
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QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:45-8:48 
Madinah: O those who believed! 
When you met a faction, 
then, stand firm and remember God frequently 
so that perhaps you will prosper. (8:45) 
And obey God and His Messenger 
and contend not with one another. 
Then, you lose heart and your competence go. 
And have patience. 
Truly, God is with the ones who remain steadfast. (8:46) 
And be not like those who went forth from their abodes recklessly 
to show off to personages and bar them from the way of God. 
And God is One Who Encloses what they do. (8:47 ) 
And mention when Satan made to appear pleasing 
their actions to them and said: 
No one will be ones who are victors against you this day 
from among all personages. And, truly, I will be your neighbor. 
But when the two factions sighted one another, 
he receded on his two heels and said: 
Truly, Гат free of you. 
Truly, 1 see what you see not. 
Truly, 1 fear God. And God is Severe in repayment. (8:48 ) 


COMMENTARY? 
ELIMINATING CAUSES OF FAILURE 

in these signs (8:45-8:48) we have a host of inspiring touches, 

rules, directives, scenes and attitudes; all relating to the battle. Ideas, 
feelings and inner thoughts are portrayed which normally need much 
greater space to describe, but they are all most vividly delineated 
here in the unique style of the Quran. They start with an address to 
the believers, which is one of many in the Chapter, instructing them 
to stand firm when they meet their enemy. They should also try to 
acquire all that is needed to ensure victory. This includes a steadfast 
attitude, frequent remembrance of God to maintain their relationship 
with Him, obedience to God and His Messenger, avoidance of inter- 
nal conflict and dispute, patience in adversity, perseverance in battle, 
and steering away from conceit, showing off and persecution of oth- 
ers. 

Steadfastness is the first step to victory, and the party that is 
more steadfast is the one which has the upper hand, Although the be- 
lievers cannot tell, their enemy may be suffering even more than what 
they themselves are suffering. Their enemy may even be enduring 
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more pain, although that enemy could not hope to receive support 
from God as they hope to do. It may be that if the believers only re- 
main steadfast for a moment longer, their enemy will collapse and 
be vanquished. Why should the believers ever feel shaken when they 
are certain that they will have either one of the best two alternatives: 
victory or martyrdom? Their enemy, on the other hand, aims at noth- 
ing further than the life of this world. This explains why ungrateful 
are so keen to achieve material superiority in this life which is the 
ultimate they hope for, since they have no hope in the life to come. 

Frequent remembrance of God at the time when an encounter 
with the enemy is imminent is a constant directive to believers. It is 
a consistent teaching that becomes well engraved in the hearts of be- 
lievers. Indeed the Quran shows it as a feature of the community of 
believers in their long history. 

The Quran tells us about the sorcerers Pharaoh gathered for a 
contest with Moses. When they submitted to the faith after they had 
realized that it represented the truth, Pharaoh issued them with a 
highly frightening waming outlining the punishment which he would 
inflict on them, unless they abandoned their new faith. Their response 
was: You take revenge on us only because we have believed in the 
sings of our Lord when they drew near to us. Our Lord! Pour out pa- 
tience on us and call us to Yourself as ones who submit. (7:126) The 
Quran also mentions the case of a small band of believers among the 
Children of Jacob who were facing the might of Goliath and his 
army: When they departed against Goliath and his army they said: 
Our Lord! Pour out patience on us and make our feet firm and help 
us against the folk—ones who are ungrateful. (2:250) 

In the Quranic accounts of the attitudes of believing communi- 
ties as they were fighting their battles we read the following state- 
ment: And many a Messenger has there been whom, along with him, 
many thousands have fought, but none lost confidence with what 
lighted on them in the Way of God nor were they weakened nor were 
they to give in. And God loves the ones who remain steadfast. And 
their saying has been only that they said: Our Lord! Forgive us our 
impieties and our excessiveness in our affair and make our feet firm 
and help us against the folk, the ones who are ungrateful. (3:146- 
3:147) 

This type of education was well taken by the early Muslim com- 
munity. They adopted the same attitude whenever they had to meet 
an enemy in battle. Later, the Quran speaks about those who suffered 
a reversal in the Battle of Uhud. When they were required to go on 
a new campaign the following day, they showed that they could rise 
to the highest level of steadfastness: Those to whom humanity said: 
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Truly humanity has gathered against you so dread them. But in in- 
creased them in believe and they said: God is enough for us and how 
excellent is He, the Trustee. (3:173) 

Remembering God at the time of encountering an enemy is use- 
ful in a variety of ways. To start with, it provides a direct link with 
the Power that can never be overcome. It is a demonstration of plac- 
ing all trust in God who is certain to support His servants. At the 
same time it brings to the forefront the nature of the battle, its causes 
and goals. It is a battle for God, to establish His authority on earth 
and to overthrow all tyrants who try to usurp this authority. In short 
it is a fight to make God’s word supreme. It has no motive of impos- 
ing the authority of any person, group or nation, or making any per- 
sonal or national gain. It also emphasizes the importance of the duty 
of remembering God even at the most difficult time. 

Obedience to God and His Messenger ensures that the believers 
go into the battle submitting themselves totally to God. There will 
be no room for any cause of conflict or dispute: (8:46) People fall 
into dispute when they have different authorities which they look to 
for leadership and guidance, or when desire is the ultimate factor that 
shapes people’s views and ideas. When people obey only God and 
His Messenger, the main cause of dispute between them disappears, 
no matter how much their views differ over the question under dis- 
cussion. Having different views is never a cause of dispute and con- 
flict. What causes conflict is desire, making everyone insist that his 
view is the one to follow, even when it appears to be wrong. Desire 
causes ‘self? to be placed in opposition to ‘right’ and attaching more 
importance to self in the first place. For this reason, Muslims are 
given this directive to obey God and His Messenger at the time of 
battle. It is a question of discipline that is essential in battle. It is an 
obedience to the High Command which reflects itself in a genuine 
obedience to the leader in command of the Muslim forces. Thus it is 
different from the rigid and superficial discipline in the ranks of 
armies that do not fight for God’s cause, and in which loyalty to com- 
manders is not based on loyalty and submission to God. The gulf be- 
tween the two is great indeed. Steadfastness and patience in adversity 
are also essential in any fight, whether internal within oneself, or on 
the battlefield: (8:46) Being with God will certainly ensure success 
and victory for those who are steadfast. 

The last directive is given as follows: (8:47) The purpose of this 
directive is to protect the community of believers against going out 
to fight, with an attitude of conceit, keen to show off, boasting of 
their own strength and using the blessing of power God has granted 
them for a purpose other than that of which He approves. Believers 
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go ош to fight for God’s cause, to establish His authority апа Lord- 
ship over human life, and to ensure people’s submission to Him 
alone. They seek to destroy the tyrants who usurp God’s authority 
and claim sovereignty for themselves, having no basis for their claim 
in the form of a permission granted by God or His law. They fight to 
declare the liberation of humanity throughout the world from any 
bondage to any authority, since such bondage represents a humilia- 
tion of the human being. Believers fight in order to protect people’s 
rights, freedom and integrity, not to humiliate other races and peoples 
through the abuse of the power God has granted them. They go out 
to fight seeking no personal gain whatsoever. Victory brings them 
nothing other than having obeyed God’s command to go on jihad, to 
establish the code of living He has revealed, to make God’s word 
supreme and to seek His grace and pleasure. Even the spoils of war 
that believers may gain are viewed as an aspect of grace bestowed 
by none other than God. 


FALSE PRETENSES, FALSE PROMISES 

The believers had just seen the Quraysh leave their homes full 
of self-conceit, eager to be praised by others. They also witnessed 
the consequences of such an arrogant demonstration. The Quraysh 
mustered all their pride, power and prestige to defy God and His 
Messenger. By the end of the day the Quraysh returned home with 
their pride tarnished, their prestige shattered and their might totally 
destroyed. Here God reminds the community of believers of a recent 
situation that gave them much to think about: (8:47) 

The Chapter goes on to describe how Satan persuaded the un- 
grateful to go out for a fight that led to their defeat and humiliation: 
(8:48) 

Following our chosen approach in this commentary, we prefer 
not to discuss matters which relate to the world that lies beyond our 
human perception in any degree of detail, when we do not have a 
Quranic statement. Such matters require a statement of this type to 
formulate a conceptual belief. However, we do not adopt a negative 
attitude either. In this particular case, we have a Quranic statement 
that tells us that Satan did make their deeds seem fair to the ungrate- 
ful and encouraged them to raise an army and march to fight the Mus- 
lims, promising them support and protection. Later when the two 
hosts were within sight of each other: (8:48) Thus he let them down, 
keeping no promise he had given them, and leaving them to suffer 
the outcome of their actions on their own. We have no idea how he 
made their actions seem fair to them, nor how he said to them that 
they could not be overcome by any human power on that particular 
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day. Neither do we have any idea how Satan promised them support 
and assured them of his protection, nor how he turned on his heels 
and said what is reported in the Quran of his statements. 

We cannot say anything about ‘how’ all these matters took place 
and in what form they were done. Everything that concerns Satan 
belongs to the realm that lies beyond the reach of our human percep- 
tion. We have по way of knowing exactly ‘how’ such matters occur, 
except in as much as the Quranic statement relates. The statement 
we have here confirms the event but does not mention how it hap- 
pened. We prefer not to go any further than that. 


DECEPTION COMPOUNDED BY SHORT-SIGHTEDNESS 

While Satan was working hard, trying to delude the ungrateful 
and encouraging them to go out in force to fight the believers then 
abandoning them at their time of need, the hypocrites and those who 
were sick at heart thought the worst of what fate the Muslims would 
be facing. They looked at the small band of believers facing up to a 
much superior force. Thinking only in material terms, they felt that 
the believers brought upon themselves a woeful doom, deluded by 
their faith, thinking that faith would bring them victory or at least 
give them protection: (8:49) Some scholars say about this group that 
they were Makkans who looked favorably upon the Quranic message 
but who stopped short of accepting it. They went out with the 
Quraysh army, uncertain of their own attitude. When they realized 
how superior the forces of the ungrateful were they said this about 
the Muslims. 

The hypocrites and those who are sick at heart are unable to un- 
derstand the true causes of defeat or victory. They only look at ap- 
pearances and have no means of understanding the true nature of 
anything that is not physically apparent. They cannot appreciate the 
power of faith and what effect trusting God and relying on Him bring 
about. They cannot see how believers cannot be overawed by forces 
that do not rely оп а firm belief in God. Therefore it is understandable 
that they should think the believers to be deluded by their faith, bring- 
ing themselves to ruin as they faced a far superior force. 

Any situation may have the same physical appearance in the 
eyes of believers and those whose hearts are devoid of faith. What is 
different, however, is how they look at any situation and how they 
evaluate it. The ungrateful do not see anything beyond the physical 
appearance, while those who have faith see the reality that lies be- 
yond it. They are able to see all the forces that have an influence on 
it and balance between them accurately, The fact that believers un- 
derstand and from which they derive reassurance is that to which the 
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conclusion of this sign alludes: (8:49) But this fact is withheld from 
those hearts that have no faith. Yet it is the one that tilts the balance 
and determines the outcome of the conflict between the two groups 
every time and everywhere. 

On the day of Badr the hypocrites and those who were sick at 
heart said about the Muslim group, their way of life has deluded these 
people. This is the same thing that such people say whenever they 
see the advocates of the Quranic message confronting the mightier 
forces of tyranny, when their main equipment is basically this reli- 
gion, their unshakeable faith in its truth, their burning desire to de- 
fend what God has made sacred and their reliance on God and trust 
in Him. 

The hypocrites and those who are sick at heart stand idle, watch- 
ing the advocates of the Quranic message as they firmly stand up to 
the forces of falsehood, deriding their attitude that makes little of the 
dangers to which they expose themselves when they take on such 
mightier forces. At the same time, they are full of admiration for such 
people who are willing to take such great risks for their cause. They 
cannot understand why anyone should be willing to be exposed to 
such great dangers. They view everything in life, including faith and 
religion, as little more than a business deal. If they feel they can profit 
by it then they will take it up without question, but if it involves risk 
taking, then they do not want to have anything to do with it. They 
are unable to see matters from the point of view of a believer, and 
they cannot evaluate matters using the perspective of faith. From a 
believer’s point of view, the deal is a highly profitable one in all cir- 
cumstances. It leads to one of the two best eventualities: victory 
which brings about the implementation of faith in practical life or 
martyrdom which ensures admittance into heaven. Besides, the bal- 
ance of power is viewed differently by the believer. God Himself is 
involved, but the hypocrites and those who are sick at heart do not 
take God’s power into account. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
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DEVELOPING QURANIC CRITICAL THINKING SKILLS 
WHAT IS ACTIVE QURANIC LISTENING? 
Model active listening to responses by summarizing in your own 
words the content or gist of their answers. 
Expand on the exercise by calling on classmates to do same. 
Take time for thought processing in answering. 
Create the pause for a thoughtful response rather than expect an 
immediate reply. 
Allow for unexpected tums that suit the purpose and invite gestalt! 
Use shock or disruption to shake up a rather boring experience. 
Work in small group exercises modeled on questioning. 
Merge to incrementally larger groups. 
Give report from merged group. 
Provide for peer feedback and class discussion. 


How would your rate yourself? 


I realized that I sometimes think with a bias in favor of myself. 
I realized 1 sometimes become irritable over small things. 
I realized that I have sometimes said something ‘irrational’ to get my way. 
I realized 1 have sometimes tried to impose my will upon others. 
I remembered I have sometimes failed to speak my mind when 
I felt strongly about something and then later felt resentment. 
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LESSON 88(7). CRITICAL THINKING QURANIC MORAL TRAIT 
GOD-CONSCIOUSNESS (TAQWA) 

The Quran is revealed to produce this attitude of God-consciousness 
among people: an Arabic Recitation without any crookedness so that perhaps 
they would be God-conscious. (39:28) It is the presence of this moral attitude 
which saves people from destruction (27:53; 41:18) and it is this which helps 
them maintain God’s commands in their conjugal life, (2:24; 4:129) in sacri- 
fice, (5:30; 22:37) in different aspects of social life, (2:177) and in fulfilling 
faithfully their social obligations. (25:63-25:74) 

To be God-conscious (muttaqi) (to guard against evil) is to exhibit virtu- 
ous conduct: /t is not virtuous conduct that you turn your faces towards the 
East or the West. Rather virtuous conduct consists of: Whoever believes in 
God and the Last Day, and the angels, and the Book, and the Prophets. Proof 
of belief in the One God is in one’s actions, behavior or practicing of this 
belief which includes, among other practices: The practice of good deeds: to 
spend out of one’s substance, out of love for God, for kin, for orphans, for the 
needy, for the wayfarer, for those who ask, for the ransom of prisoners-of- 
war; to be steadfast in prayers, and to pay the purifying alms (zakat); to fulfill 
the contracts which have been made; and to be firm and patient in pain (or 
suffering), adversity, and times of danger. Such people as follow these are pos- 
sessed of true God-consciousness. (2:177-2:178) 

The better and more lasting reward of the Lord is for those who believe 
and put their trust in Him; those who avoid the greater crimes and shameful 
deeds, and, even when they are angry, they forgive; those who hearken to thei; 
Lord, and establish regular prayer; who conduct their affairs by mutual co 
sultation; who spend out of what God bestows on them for sustenance; wh 
when an oppressive wrong is inflicted on them, (аге not cowed but) help and 
defend themselves; and those who recompense injury with injury in degree 
equal thereto and, better still, forgive and make reconciliation. But indeed if 
any do help and defend themselves after a wrong is done to them, against such 
there is no cause of blame. The blame is only against those who oppress people 
with wrongdoing and insolently transgress beyond bounds through the land, 
defying right and justice; for such there will be a grievous penalty. But indeed 
showing patience and forgiveness is an exercise of courageous will and reso- 
lution in the conduct of affairs. God-consciousness results in developing a 
sense of humility. 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:49-8:58 
Madinah: Mention when the ones who are hypocrites say 
and those who, in their hearts, is a sickness: 
Their way of life deluded these, 
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but whoever puts his trust in God. 
Then, truly, God is Almighty, Wise. (8:49) 
And if you would see when those who were ungrateful 
are called to themselves by the angels, 
they are striking their faces and their backs saying: 
Experience the punishment of the burning. (8:50 ) 
That is because of what your hands put forward of evil and, 
truly, God is not unjust to His servants. (8:51) 
In like manner of the people of Pharaoh 
—and of those before them— 
they were ungrateful for the signs of God 
so God took them for their impieties. 
Truly, God is Strong, Severe in repayment. (8:52) 
Know that God will never be One Who Causes to Alter 
a divine blessing when He was gracious to a folk 
unless they first alter what is within themselves. 
And, truly, God is Hearing, Knowing. (8:53) 
In like manner of the people of Pharaoh, 
and those before them, they denied the signs of their Lord, 
so We caused them to perish for their impieties. 
And We drowned the people of Pharaoh. 
And they all had been ones who are unjust. (8:54) 
Truly, the worst of moving creatures with God 
are those who were ungrateful, so they will not believe. (8:55) 
Those with whom you have made a contract, 
again, they break their compact every time 
and they are not God-conscious. (8:56) 
So ifyou have come upon them in war, then, break them up, 
whoever is behind them, 
so that perhaps they will recollect. (8:57) 
And if you have feared treachery from a folk, 
then, dissolve the relationship with them equally. 
Truly, God loves not the ones who are traitors. (8:58) 


COMMENTARY” 
DIVINE JUSTICE FOR ALL 

At this juncture the Chapter portrays a scene of God’s direct in- 
tervention in the battle. We see the angels acting on God’s instruc- 
tions and by His permission, reproaching the ungrateful and meting 
out punishment to them. They gather their souls in a very harsh man- 
ner and dole out to them the sort of treatment that befits their arro- 
gance and conceit. Even in the most difficult of times they remind 
them of their evil deeds and tell them of their inevitable destiny. 
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There is no injustice in what they are about to suffer. It is only what 
they deserve. When this scene is painted, the Chapter follows it by a 
statement making clear that punishing the ungrateful for their mis- 
deeds is a constant law that God has set into operation: (8:52-8:54) 

It is according to this law that He took Pharaoh and his people 
to task, and according to it He takes to task any person or community 
guilty of the same type of action: (8:50-8:54) 

The first two of these signs may be intended to refer to what the 
ungrateful were made to suffer at the Battle of Badr when the angels 
took part in the fighting carrying out God’s orders. He had issued to 
them an express order: (8:12-8:13) When we commented on this 
statement, we mentioned that we do not know how the angels strike 
the necks of human beings or how they strike off their fingertips. 
However, our ignorance of how this is done should not tempt us to 
try to give this statement any meaning other than its apparent one, 
which makes it clear that there was an order from God to the angels 
to strike. We know that the angels: who rebel not whatever God com- 
mands them and they accomplish what they are commanded. (66:6) 
In this case these two signs serve as a reminder of what the angels 
did on the day of Badr and an explanation of what they actually did 
to the ungrateful. 

These two signs, however, may also be taken as a reference to а 
continuing situation that applies whenever the angels gather the souls 
of ungrateful. In this case the opening phrase, if you could but see, 
may be understood as an address to anyone with eyes to see. This 
type of address is used frequently to direct attention to certain matters 
that need to be contemplated. 

Whichever possibility we take, the Quranic statement portrays 
a fearful picture of the ungrateful as the angels gather their souls, 
adding humiliation to their misery and combining physical suffering 
with death: (8:50) The mode of expression then changes from that 
of reporting to an address: This serves to bring the scene alive as 
though it is happening now in front of our eyes. We almost see the 
fire of hell and how it bums fiercely. The ungrateful are severely re- 
proached as they are pushed into it: (8:51) 

This statement and the scene of the punishment of buming it 
portrays raise the question: is it a warning the angels give to the un- 
grateful pointing out to them what they are going to suffer and show- 
ing it as if it is taking place now? Or do they actually suffer the 
punishment of burning as soon as their souls are gathered by the an- 
gels? Both situations are possible. There is no reason to preclude ei- 
ther. We do not wish to add anything further because this is again 
something that belongs to the world that lies beyond human percep- 
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tion. It is known only to God. As for us, we only need to believe that 
it will definitely take place. Indeed there is nothing to stop it hap- 
pening. But when will that be? The answer is known only to God 
whose knowledge is absolute, encompassing the universe and all that 
it contains. 

The Chapter then states a fundamental fact that is relevant to 
this scene. The infliction of suffering and humiliation on the ungrate- 
ful is a permanent law that does not change. It was set into operation 
a long time ago and it continues to operate without fail: (8:52) God 
does not determine the fate of human beings haphazardly or on the 
basis of sudden whims. Their fate follows a law that is meant to apply 
at all times. What happened to those ungrateful at Badr is likely to 
happen to them at all times. The same type of thing happened to 
Pharaoh's people and to other communities before them, because 
(8:52) They could not protect themselves against His punishment: 
(8:52) 


WHAT CHANGES Gop’s BLESSINGS? 

God had bestowed His grace on them, giving them plenty of pro- 
visions, granting them power, and allowing their generations to fol- 
low one another. All this God grants to human beings to test them so 
that they may choose whether to be grateful to Him for His blessings 
or not. But they chose to be ungrateful, denying God and using His 
blessings to tyrannize. They felt that the power they were given was 
theirs by right and they denied God’s revelations. Therefore they de- 
served their severe punishment in accordance with the law God had 
set in operation. Therefore, God altered the blessings with which He 
had favored them, and destroyed them altogether: (8:53-8:54) 

God destroyed them only after they had denied His revelations. 
He did not punish them with destruction prior to that, although they 
were ungrateful, because He is Compassionate, Merciful: We would 
not be ones who punish until We have raised up a Messenger. (17:15) 
Pharaoh's people and those who had gone before them adopting the 
same attitude of denying God’s revelations and suffering the punish- 
ment of destruction are described here as wrongdoers. This is a very 
frequent usage in the Quran, depicting the rejection of the Quranic 
message or the association of partners with God as wrongdoing. 

We need to reflect a little on the statement that this sign makes: 
(8:53) It confirms the essential aspect of fairness іп God’s treatment 
of human beings. He does not deprive them of any favor He has 
granted them unless they change their intentions, attitudes, behaviors 
and general situation. By doing so, they deserve that God should alter 
what He has given them by way of testing them and withdrawing the 
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favors and blessings He has bestowed on them. They have shown no 
gratitude for such blessings and favors. On the other hand, God be- 
stows a great honor on the human being when He makes His will ap- 
plicable to the human being on the basis of the human being’s own 
actions. A change in the fate of human beings depends on a practical 
change in their own intentions, behavior, practices and general situ- 
ation. All this they choose for themselves. Moreover, human beings 
are given a great responsibility, commensurate to the great honor God 
has granted them. They can ensure that the grace and favors God 
grants them remain permanently with them and that they are given 
an increase of this by knowing, appreciating and showing gratitude. 
On the other hand, they can ensure that all these are removed from 
them if they behave with arrogance, deny God’s favors, entertain evil 
intentions and adopt deviant practices. 

This great fact is central to the Quranic concept of the human 
being, how God’s will applies to him as well as his relationship with 
the universe and what takes place in it. Here we see the position of 
honor granted by God to the human being and we appreciate the lat- 
itude the human being has been given in determining his own destiny 
and shaping the events that take place around him. He is indeed an 
actor who makes his contribution by God’s permission. Indeed the 
working of God’s will takes place through his deeds and actions. 
Thus the human being is freed from the humiliating state of passivity 
imposed on him by materialistic philosophies which regard him as 4 
passive creature who has no influence on the major trends that cor 
tinue their inevitable movement with total disregard to him and hi. 
actions. These include economy, history and evolution. According to 
these philosophies, man has no option other than to submit to these 
trends with all humility. 

The same fact makes it absolutely clear that there is an inevitable 
relationship in human life between action and reward. It also gives 
us a clear idea of God’s absolute, unfailing justice that transforms 
this relationship into a law set into operation by God’s will. It ensures 
that not a single one of God’s servants will suffer the slightest injus- 
tice: (8:51-8:54) All praise be to God, the Lord of all the worlds. 


STRIKING TERROR INTO THE ENEMY 

Those who believe in the Quranic message should have a clear 
understanding of the nature of its method of operation. It is essential 
that the Quranic message should have real power as well as a repu- 
tation of power. Thus, as it starts its mission to liberate humanity all 
over the world from tyranny, it strikes fear into the hearts of all 
tyrants who do their utmost to check its tide. Those who think that 
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this religion will confine itself to preaching and to the explanation 
of its message when the forces of evil try to put every type of im- 
pediment in its way have little understanding of its true nature. 

This is the first ruling which deals with the case of actual viola- 
tion of treaties that have been concluded with the Muslim commu- 
nity. The violators are to be dealt a heavy blow so that they, as well 
as those who sympathize with them, are intimidated and are actually 
overawed by the Muslims. 

The second ruling deals with a different situation: that of fearing 
and expecting treachery. There should be clear signs that a particular 
group or community are actually contemplating such violation of a 
treaty. In this case the Messenger is directed to take the following 
approach: (8:58) 

The Quranic message here sets out a code of practice. When a 
treaty is concluded, the Muslim community will undoubtedly honor 
it. If they fear that the other party is about to violate it, then the Mus- 
lims declare the termination of the treaty, without any attempt to 
cheat or deceive the other party. What is meant here is an open and 
clear termination of a treaty so that each party realizes that peaceful 
relations are over. The Quranic message attaches a very high value 
to honesty and integrity in order to ensure peace and security. 
Launching a treacherous attack on people who rely on covenants that 
remain in force is alien to the nature of the Quranic message. The 
Quranic message does not terrorize those who have not taken pre- 
cautions even when it fears treachery from them. However, when a 
treaty has been publicly terminated, then trying to outwit the enemy 
is perfectly acceptable because each side should be on its guard. If 
an enemy falls for a trick, they pay the price of naivety. No method 
of outwitting the enemy can then be described as treachery. 

The Quranic message wants humanity to rise above worldly 
temptations and to be sublime. Therefore, it does not allow treachery 
for the sake of achieving a cheap victory at a time when it strives for 
the noblest of causes and aims. People who have honorable aims can- 
not utilize dishonorable means. The Quranic message finds treachery 
repugnant and looks at traitors who violate their treaties with con- 
tempt. Therefore, it does not accept that Muslims violate their 
covenants for the achievement of any objective, noble as it may be. 
The human soul is a complete whole. When it allows itself to resort 
to disgraceful means it cannot maintain its noble aims. He is not a 
Muslim who claims that the ends justify the means. Such a principle 
is alien to Quranic thinking and cannot fit with Quranic sensitivities. 
Within the human self there can be no gulf to separate the ends from 
the means. Reaching a clean shore does not tempt a Muslim to walk 
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through a muddy pool, because the shore will not remain clean after 
dirty feet have walked there. Therefore: (8:58) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Ask: What exactly is the question I am trying to ask? 
How does it relate to my goals, purposes, and needs? 


1. Wherever possible take questions one by one. State the ques- 
tion as clearly and precisely as you can. 

2. Study the question to make clear the kind of question you are 
dealing with. Figure out, for example, what sorts of things you are 
going to have to do to answer it. Distinguish questions over which 
you have some control from questions over which you have no con- 
trol. Set aside the questions over which you have no control, con- 
centrating your efforts on those questions you can potentially answer. 

3. Figure out the information you need and actively seek that in- 
formation. 

4. Carefully analyze and interpret the information you collect, 
drawing what reasonable inferences you can. 

5. Figure out your options for action. What can you do in the 
short term? In the long term? Distinguish questions under your con- 
trol from questions beyond your control. Recognize explicitly your 
limitations as far as money, time, and power. 

6. Evaluate your options, taking into account your advantages 
and disadvantages in the situation you are in. 

7. Adopt a strategic approach to the question and follow through 
on that strategy. This may involve direct action or a carefully 
thought-through wait-and-see strategy. 

8. When you act, monitor the implications of your action as you 
begin to emerge. Be ready at a moment's notice to revise your strat- 
egy if the situation requires it. Be prepared to shift your strategy or 
your analysis or question, or all three, as more information about the 
question becomes available to you. 


— ow Se 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


l frequently evaluated my listening. 

l actively listening for main points. 

I was able to summarize what my instructor said in my own words. 
I was able to elaborate what is meant by key terms. 

1 leamed to frequently evaluate my reading. 

I am trying to read the Quranic text actively. 

I am asking questions as I read. 

I am learning to distinguish what I understand from what I don’t. 
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LESSON 88(8). CRITICAL THINKING QURANIC MORAL TRAIT 
VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE 

Virtuous conduct, integrity or moral uprightness, the state of being whole 
and undivided or a sense of inner and outer unity develops through moral dis- 
cipline. It produces the attitude of God-consciousness (taqwa) when the dis- 
cipline of prayer, fasting, giving the purifying alms, and pilgrimage is 
practiced. People are commanded to guard strictly their habit of formal prayers 
and stand before God in a devout frame of mind, (2:238) to pay the purifying 
alms, (98:5) to spend in charity secretly and openly (25:29)—a beautiful loan 
to God (72:20)—a bargain that will never fail, (25:29) involving a glad tidings 
for the believers (22:34) and a cause of prosperity (31:5) and spiritual joy. 
(20:139) Those people who follow these principles are on the right path to- 
wards the moral trait of integrity under the true guidance of the Lord. (31:5; 
97:5) They remove the stain of evil from the people (11:114) and help them 
refrain from shameful and unjust deeds. (29:45) It is the practice of all believ- 
ing people that when God grants them power in the land, they enjoin the right 
and forbid the wrong. 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:59-8:64 
Madinah: Assume you not that 
those who were ungrateful will outdo Me. 
Truly, they will never weaken Him. (8:59) 
And prepare for them whatever you were able of strength, 
including a string of horses, to put fear in the enemy of God 
and your enemy and others 
besides whom you know them not. 
God knows them. 
And whatever thing you spend in the way of God, 
the account will be paid in full to you 
and you will not be wronged. (8:60) 
And if they tended towards peace, 
then, tend you towards it and put your trust in God. 
Truly, He is The Hearing, The Knowing. (8:61) 
And if they want to deceive you, then, truly, God is Enough. 
It is He Who confirmed you with His help 
and with the ones who believe. (8:62) 
And He brought their hearts together. 
If you had spent all that is іп and on the earth, 
you would not have brought together their hearts, 
except God brought them together. 
Truly, He is Almighty, Wise. (8:63 ) 
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O Messenger! God is Enough for you 
and for whoever followed you 
among the ones who believe. (8:64) 


COMMENTARY? 

In return for such clear honesty God promises victory to the 
Muslims and He tells them that the ungrateful have no real power: 
(8:59) Their treachery will not enable them to take the lead and out- 
strip the Muslims, because God will not abandon the Muslims or 
allow the traitors to triumph. The ungrateful are too weak to escape 
from God when He moves against them. Nor can they escape from 
the Muslims when God is supporting them. Therefore, those who re- 
sort only to clean and lawful means, seeking God's pleasure, need 
not worry when they see others who employ foul means surging 
ahead. They achieve victory through God’s help, because they strive 
to implement His law and make His word supreme. Their efforts aim 
to liberate humanity from the worship of creatures, so that it may 
worship only the Creator. 

The Quranic message, however, sets out to make real prepara- 
tions that are within the capability of the Muslims so that victory be- 
comes achievable. It does not raise the sights of the Muslim 
community towards that sublime horizon without making sure that 
it has firm ground on which it can stand. The Quranic message also 
takes every practical step which has been proven through experience 
to be of immense value in the achievement of victory. The Quranic 
message also makes sure that the Muslim community is well pre- 
pared for its practical tasks that serve its sublime objectives: (8:60) 


GETTING ALL FORCES READY 

The Quranic message certainly needs physical might which is 
kept ready to use for the fulfilment of its mission of liberating hu- 
manity throughout the world. The first purpose that this power serves 
is to establish peace and security for those who choose to accept the 
Quranic message so that they do not suffer any persecution as a result 
of their choice. Secondly, it deters the enemies of the Quranic mes- 
sage from contemplating aggression against it the land of the Quranic 
message. Thirdly, such enemies should be so intimidated that they 
do not ever entertain any thought of trying to check the tide of the 
Quranic message as it goes about the fulfilment of its mission of lib- 
eration. Lastly, this power is to be used to break any force that claims 
the attributes of God and enforces its laws and legislation on human 
beings and refuses to accept that all sovereignty belongs to God 
alone. 
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The Quranic message is not merely a system of divinity that is 
established once it has been consciously accepted as a faith and prac- 
tised as a set of worship rituals. The Quranic message is a practical 
code of living which stands face to face against other codes and sys- 
tems that are supported by physical force. Therefore, the Quranic 
message has no option but to break those forces and remove the au- 
thorities that implement those codes which stand in opposition to its 
code of living devised and revealed by God Himself. 

No Muslim should ever mince words when he declares this basic 
truth. There is nothing to be ashamed of in the nature of the Quranic 
approach. The Quranic message does not have a man-made system, 
and does not seek to establish the authority of a leader, a state, a class, 
or a race. 

This is the fundamental truth which needs to be driven home to 
those defeatists who put the Quranic message on the defensive, trying 
to seek excuses for jihad in history. 

It is pertinent to know the limits of the Muslim community’s 
duty to prepare its forces. The Quranic sign states: And prepare for 
them whatever you are able of strength ,.. (8:60) This goes as far as 
the maximum ability of the Muslims, so that they do not overlook 
any element of power which they are able to get ready. The sign also 
makes clear the prime purpose for which such forces are mobilized: 
including a string of horses, to put fear in the enemy of God and your 
enemy and others besides whom you know them not. God knows 
them. (8:60) 

The objective, then, is to strike terror into the hearts of God’s 
enemies who are also the enemies of the advocates of the Quranic 
message throughout the world, be they open with their hostility and 
known to the Muslim community, or others who may be discreet with 
their real feelings, not openly stating their hostile attitude towards 
the Quranic message. God is certainly aware of their true feelings 
and sympathies. Such people are intimidated by the might of the 
Quranic message even though they may not suffer its consequences 
directly. The Muslims are required to gather all the strength they can 
have so that they remain feared by other people. This is essential so 
that God’s word remains supreme and all submission is to God alone. 

Acquiring such forces and having them ready can only be done 
if the resources are there. Since the Quranic system lays much stress 
on collective responsibility and mutual support, the duty of jihad goes 
hand in hand with the duty of spending money for God’s cause: 
(8:60) Both jihad and spending money for God’s cause are thus 
purged of all worldly and personal aims and purposes as well as all 
national and community feelings and aspirations. They must always 
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be pure, undertaken ‘for God's cause,’ to establish His authority and 
to earn His pleasure. 

Thus, right at the outset, the Quranic rules out any war under- 
taken for the glory of individuals and states. It rejects all campaigns 
that seek to exploit resources and open markets, or to subjugate and 
humiliate other communities. The Quranic message has nothing to 
do with any war that tries to establish the superiority of one class, 
race, nation, or state over another. The only type of campaign which 
the Quranic message approves of is one undertaken for God’s cause. 
Needless to say, God does not wish to grant supremacy to any one 
race, nation, class, or individual. He only wants His own sovereignty 
and authority to be recognized by all people. God is in no need of 
anyone or any community. The recognition of His sovereignty and 
submission to Him alone bring honor, freedom, goodness and bless- 
ings to all humanity. 


WHEN PEACE IS A REAL PROSPECT 

The third ruling given in this passage deals with the case of those 
who wish to live in peace with the Muslim community and give clear 
indications by word and action that they are genuine in their desire 
to have a friendly and peaceful relationship with the Muslims. With 
respect to these, the Messenger is instructed: (8:61) The use of the 
term ‘incline’ here is very apt as it gives connotations of a gentle at- 
titude that prefers peace and friendly relations. The instruction to be 
inclined to peace is coupled with that of placing our trust in God who 
hears and knows everything and is certainly aware of all that is har- 
bored behind words and appearances. Placing our trust in God is suf- 
ficient for ensuring protection and security. 

What we conclude is that there is no final rulings of universal 
application in this sign: (8:61) At the time when this Chapter was re- 
vealed, God instructed His Messenger to remain at peace with those 
groups who refrained from fighting him and the Muslims, whether 
they entered into a formal treaty with the Muslims or not. 


WHERE TO PLACE ALL TRUST 

In the early days after his settlement in Madinah, the Messenger 
concluded a peace and defense treaty with the Jews and the ungrate- 
ful in and around Madinah. The treaty made it clear that the supreme 
authority in Madinah belonged to the Messenger, and committed the 
other groups to defend the city against the Quraysh. The signatories 
agreed that they would not extend any support to any aggressor who 
attacked Madinah. None would make any pact with the ungrateful 
who were hostile to the Muslims without the prior agreement of the 
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Messenger. At the same time, God instructed the Messenger to ex- 
tend peaceful and friendly treatment to any group who were inclined 
towards peace, even though they did not sign a treaty with him. He 
was to maintain that peaceful situation as long as they were commit- 
ted to peace. All this changed later, as already explained. 

When the events known as the Expedition of the Moat took 
place, with the Arab ungrateful mobilizing large forces and surround- 
ing Madinah, the Qurayzah Jews violated their treaty with the Mus- 
lim state. The Messenger was worried that the Muslims might be in 
very serious trouble as a result of a planned pincer attack. To ease 
the situation the Messenger offered to make a deal with the chiefs of 
the second largest force, namely the Ghatafan tribe, which would 
have them withdrawing all their forces in return for having one-third 
of Madinah’s harvest. That agreement would have left the pagans 
alone in the position of attack and the Muslims would most probably 
have been able to gain a quick victory against them. This was only 
an offer and no agreement was signed. 

The practical nature of the Quranic message makes it necessary 
to face up to any situation with adequate means. The Quranic mes- 
sage takes a practical and flexible approach which is at the same time 
clear and firmly based. If we seek in Quranic teachings a basis for 
positive action to deal with any practical situation, we will not need 
to twist Quranic or ahadith statements, or give them arbitrary inter- 
pretations. What is needed is to fear God and to refrain from any at- 
tempt to make His faith subservient to evil and ignorant realities. We 
must also guard against adopting a defeatist attitude which puts the 
Quranic message on the defensive when it is a faith that is meant to 
govern and regulate people’s lives. It satisfies, from a position of 
strength, all the needs of practical life. Praise be to God for having 
guided us to His faith, 


UNITING BELIEVERS’ HEARTS 

When God instructed His Messenger, the Messenger Muham- 
mad to accept the state of non-belligerency from any community 
which offered him it and to incline to peace whenever they so in- 
clined, He also directed him to rely on Him and place his trust in 
Him. He further reassured him that He knows precisely what all peo- 
ple hide as guarded secrets: (8:61) 

Furthermore, God assured him that they would not be able to 
deceive him, should they try to do so. If their peace offer was merely 
а cover-up for their real intentions of treachery, he could always rely 
on God who is sure to protect him. It was He who granted him vic- 
tory in the Battle of Badr, when He strengthened him with His own 
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help and with the believers. It was Не who established their brother- 
hood based on faith and united their hearts which could not have 
been united by any other means: (8:62-8:63) 

The Messenger is here reassured that he would not need any- 
thing other than God's help, for that is more than sufficient for pro- 
tection from any treachery. It was He who gave strength and support 
to His Messenger in the first place, when he rallied the believers 
round him. They were true to their pledges. They came to be a united 
force, after they had had divergent loyalties. They were often in open 
hostility against one another and fought their tribal wars with deter- 
mined ferocity. The reference here may be to the two tribes of Mad- 
inah, the Aws and the Khazraj, who constituted the Helpers. In 
pre-Quranic days, their enmity and protracted disputes were so fierce 
that there could not be any sort of peace between them, let alone a 
bond of brotherhood which the Quranic message forged. However, 
this sign may also be intended as a reference to the Emigrants who 
migrated with the Messenger from Makkah to Madinah. They also 
had the same sort of internal disputes and enmity as the Helpers. Or 
it may be that the sign means them all together. Indeed the whole of 
Arabia was alike in its internal hostilities. 

It was a great miracle which could never have been accom- 
plished by anyone other than God, through the faith He revealed. 
Hearts that had always been hostile, and natures that had been rebel- 
lious, were solidly united. Their hostility was replaced by love and 
unity of a standard that serves as a symbol for life in heaven: And 
We will tear any grudges from their breasts. They will be as brothers 
on couches, one facing the other. (15:47) 

The Quranic message makes its appeal to humanity on the basis 
of pure love that has its roots in faith in God and is nourished by ded- 
ication to His cause. When human beings make a favorable response 
to that appeal, the miracle that can only be worked out by God takes 
place in reality. 


MATCHING SUPERIOR FORCES 

The Chapter moves on to reassure the Messenger and the Mus- 
lim community yet again that God is on their side. This is more than 
enough for them to ensure their victory. The Messenger is also in- 
structed to encourage the believers to fight for God’s cause. They are 
equal to a force that outnumbers them by ten to one. Even at their 
weakest, the believers are more than a match for twice their number. 
(8:64-8:66) 

We pause here a little to contemplate the difference between 
God’s invincible, overwhelming power and the small force which 
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tries to suppress the advocates of the divine message. The difference 
is too huge to allow any meaningful comparison. Therefore, the out- 
come of the battle is a foregone conclusion. This is what is implied 
in the statement: (8:64) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Each week, develop a heightened awareness of one of the moral traits 
that you have studied so far (belief, God-consciousness (taqwa) and virtuous 
conduct (birr). Focus one week on belief, the next on God-consciousness, ete. 
For example, if you are focusing on God-consciousness for the week, try to 
notice when you are being forgetful of God in what you do. When you orally 
express or write out your views (for whatever reason), ask yourself whether 
you are clear about what you are trying to say. In doing this, of course, focus 
on four techniques of clarification: 


1. Stating what they are saying explicitly and precisely (with careful 
consideration given to their choice of words), 

2. Elaborating on their meaning in other words, 

3. Giving examples of what they mean from experiences they have 
had, 

4. Using analogies, metaphors, pictures, or diagrams to illustrate 
what they mean. 


In other words, you will frequently: state, elaborate, illustrate and 
exemplify their points. You will regularly ask others to do the same. 


DEVELOPING CRITERIA FOR EVALUATION 

When developing criteria for evaluation, assess both yourselves and oth- 
ers, noting their tendency to favor yourself. Critical thinkers learn to consis- 
tently apply standards of evidence and proof to themselves as well as to others. 
We practice what we advocate for others. We are able to readily admit any 
discrepancies and inconsistencies in our own thought and behavior. We are 
fervent believers in what has been justified by our own thought and experi- 
ence, We bring together the person we want to be with the person that we are. 
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However, it is not uncommon for many people to be inconsistent in applying 
their standards once their ego is involved. We cannot become egocentric and 
overrate the positive traits of people who like us and underrate those who do 
not. If our ego dominates us. we become blind to our understanding. We pro- 
mote whatever serves our needs and disregard whatever does not support what 
we want. 

How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I focused on one moral trait each week and I was able to learn how 
to internalize them. 
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LESSON 88(9). CRITICAL THINKING QURANIC MORAL TRAIT 
EMPOWERING CONSTANCY, COURAGE 


How DO I DEVELOP COURAGE (DETERMINATION, CONSTANCY)? 

In order to develop courage, you need to question what you learn. It takes 
courage on your part to admit that some ideas are dangerous and lack truth 
and to be true to your own thinking, questioning beliefs that you hold deeply. 
Courage is required to not conform to ideas that you know to be false. 

It is the primary duty of the believers to participate actively in the struggle 
for the establishment of a social order based on peace, harmony, and justice: 
And fight them until there be no persecution, and the way of life be for God. 
Then, if they refrained themselves, then, there is to be no deep seated dislike, 
but against the ones who are unjust. Fight aggression (2:193) in which every- 
body is equal before the law, and people in authority work out their policies 
after ascertaining the views of the people. And those who responded to their 
Lord and performed their formal prayer and their affairs are by counsel 
among themselves, and who spend of what We provided them. (42:38) 

Courage is having a consciousness of the need to face and fairly address 
ideas, beliefs, or viewpoints toward which you have strong negative emotions 
and to which you have not given a serious hearing. This courage is connected 
with the recognition that ideas considered dangerous or absurd are sometimes 
rationally justified (in whole or in part) and that conclusions and beliefs in- 
culcated in us are sometimes false or misleading. 

In this endeavor to realize the moral law in his individual and social life 
the human being has often to contend against evil forces represented in thé 
person of Satan. (15:35-15:40) But it is within his power to resist and over- 
come them. (6:99) Though the human being is always prone to weakness and 
susceptible to seduction by the forces of evil, yet his weakness is rectifiable 
under the guidance of revelation, (2:36) and such people as follow the law of 
God-consciousness shall be immune from these lapses (3:175) or be cowardly 
in their behavior. (3:122) 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:65-8:69 
Madinah: O Messenger! Encourage fighting 
to the ones who believe. 
If there be twenty of you, ones who remain steadfast, 
they will vanquish two hundred. 
And if there be a hundred of you, they will vanquish 
a thousand of those who were ungrateful 
because they are a folk who understand not. (8:65) 
Now God lightened your burden from you 
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for He knew that there was a weakness in you. 
So if there would be a hundred of you, 
ones who remain steadfast, they will vanquish two hundred. 
And if there would be a thousand of you 
they will vanquish two thousand 
with the permission of God. 
And God is with the ones who remain steadfast. (8:66) 
It had not been for a Messenger 
that he would have prisoners of war 
unless he gives a sound thrashing in the region. 
You want the advantages of the present, 
but God wants the world to come. 
And God is Almighty, Wise. (8:67) 
Were it not for a preceding prescription from God, 
you would, certainly, be afflicted with a tremendous punishment 
for what you took. (8:68) 
Eat of what you gained as booty, 
lawful, what is good. And be God-conscious. 
Truly, God is Forgiving, Compassionate. (8:69) 


COMMENTARY? 

This is followed by an order to the Messenger to urge the be- 
lievers to fight for God’s cause, now that every soul is ready for the 
engagement, every heart is full with expectation and all are confident, 
reassured: (8:65) Rouse them to arms, for they are a match for their 
enemies, even though they may be much inferior in number: (8:65) 
The reason for such a great difference in real power comes as a sur- 
prise, but it is true, incisive: (8:65) 

What is the link between understanding and victory? There may 
be very little on the surface, but the link is very real and strong. The 
believers are distinguished by the fact that they know their way 
which they have chosen after deep thought. They understand the 
course they follow in this life and they are well aware of the purpose 
of their existence and their goals. They have a perfect understanding 
of the nature of Godhead and the nature of servitude to God. They 
know that God must be the only master in the universe, and that none 
of His servants can associate any partners with Him. They realize 
that they, the Muslim community, are the group that follow divine 
guidance, whose task is to liberate humanity, by God’s will, from 
servitude to creatures so that they worship God alone. They are the 
ones to be entrusted with power on earth, not to exercise superiority 
over others, but to ensure that the word of God reigns supreme. Their 
mission is to struggle for God’s cause, build a proper human civi- 
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lization, and establish the rule of justice among all people. 

All this understanding pours enlightenment, confidence, strength 
and reassurance into the believers’ hearts. They are thus motivated 
to go into their campaigns of jihad with certainty of the outcome. 
This alone multiplies their strength. Their enemies, on the other hand, 
are “devoid of understanding”. Their hearts are sealed, and their eyes 
are blinded. Their forces are without power, although they may ap- 
pear to be superior. That is because their link to the source of real 
power has been severed. 

This relative power of one to ten is the original balance of power 
between the believers who are full of understanding and the ungrate- 
ful who are devoid of it. Even when the Muslims who remain stead- 
fast are at their weakest, this ratio is two to one: (8:66) 

Some scholars and Quranic commentators have taken these 
signs to imply a commandment to the believers that, when they are 
strong, no one may run away from ten of the ungrateful, or from two 
in the case of weakness. There are considerable differences on points 
of detail, which we prefer not to go into. It is our considered opinion 
that these signs make a statement of fact in estimating the believers’ 
strength when they confront their enemies. This is an estimate made 
according to God’s own measure, which is the true measure. These 
signs are also meant to inform the believers of this fact so that they 
have more confidence and reassurance. God certainly knows best 
but in our considered view, these statements do not stipulate rules tc 
be implemented. 


RULINGS ON CAPTIVES OF WAR 

The Chapter moves on to outline certain rulings that are relevant 
to taking prisoners of war and what to do with them. This comes in 
the context of the Messenger’s action with regard to the captives 
taken in the Battle of Badr. The captives themselves are invited to 
accept the faith, which provides them with a prospect giving them 
more than fair compensation for the loss they suffered. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
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DEVELOPING QURANIC CRITICAL THINKING SKILLS 
LEARN TO EXPRESS YOUR FEELINGS 

Those who have been habitually praised for uncritically accepting others 
claims may feel the rug pulled out from under them for a while when expected 
to think for themselves. Be emotionally supported in these circumstances and 
encouraged to express the natural hesitancy, discomfort, or anxiety you may 
experience so you may work your way through these feelings. A willingness 
to consider unpopular beliefs develops by degrees. You should exercise dis- 
cretion beginning first with mildly unpopular rather than with extremely un- 
popular beliefs. If, during the course of the year, an idea or suggestion which 
at first sounded ‘crazy’ was proven valuable, you can later be reminded of it, 
and discuss it at length, and compare it to other events. 

Courage is fostered through a consistently open-minded atmosphere. You 
should be encouraged to honestly consider or doubt any belief. You who dis- 
agree with or doubt your peers should be given support. Raise probing ques- 
tions regarding unpopular ideas which you have hitherto been discouraged 
from considering. Model intellectual courage by playing devil's advocate. 
Why does this idea bother you? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


[ kept an intellectual journal where I described a situation that was 
emotionally significant to me, that І deeply cared about. 

І responded to the situation and wrote about it in my journal. 

I realized what was going on in the situation. 

I dug beneath the surface. 

I assessed the implications of my analysis. 

1 learned more about myself. 
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LESSON 88(10). CRITICAL THINKING QURANIC MORAL TRAIT 
PERSEVERING IN GOODNESS 


WHAT IS PERSEVERANCE? 

Perseverance is being willing and conscious of the need to pursue insights 
and truths despite difficulties, obstacles, and frustrations; a firm adherence to 
rational principles despite irrational opposition of others; a sense of the need 
to struggle with confusion and unsettled questions over an extended period of 
time in order to achieve deeper understanding or insight. This trait is under- 
mined when others continually provide the answers, do your thinking for you 
or substitute easy tricks, algorithms, and short cuts for careful, independent 
thought. 


WHAT DOES PERSEVERING IN GOODNESS MEAN? 

Perseverance in goodness is an attribute of God: And whatever you have 
of divine blessing is from God. (16:53) and, therefore, it becomes the duty of 
every person to obey his own impulse to good: And whoever volunteered good, 
then, truly, God is One Who is Responsive, Knowing. (2:158) He should do 
good as God has been good to all: do good even as God did good to you 
(28:77) and love those who do good: And do good. Truly, God loves the ones 
who are doers of good. (2:195) Believers hasten in every good work. As all 
prophets were quick in emulating good works, (21:90) so all people are ad- 
vised to strive together (as in a race) towards all that is good: Be forward, 
then, in good deeds. (2:148) and virtuous. All good things are for the believers; 
gocdly reward in the hereafter and highest grace of God awaits those who are 
foremost іп good deeds: some of them are ones who take the lead with goot 
deeds by permission of God. That is the greater grace. (35:32) Believers are 
advised to repel evil with what is better, for thereby enmity will change into 
warm friendship: Drive back with what is fairer. Then, behold he who between 
you and between him was enmity as if he had been a protector, a loyal friend. 
(41:34) It is often reflective in that students have to go back and think about 
similar problems that they had faced before and re-analyze them. They do not 
let difficulties, obstacles and frustrations stop them from pursuing truths with 
their insight (the capacity to gain an accurate and deep intuitive understanding 
of a person or thing). 


QURANIC CHAPTER 8: THE SPOILS (AL-ANFAL) 
SIGNS 8:70-8:75 
Madinah: O Messenger! 
Say to whom are in your hands of the prisoners of war: 
If God knows any good in your hearts, 
He will give you better than what was taken from you 
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and He will forgive vou. 
And God is Forgiving, Compassionate, (8:70) 
But if they want treachery against you, 
they, surely, betrayed God before, 
so He gave you power over them. 
And God is Knowing, Wise. (8:71) 
Truly, those who believed and emigrated 
and struggled with their wealth and their lives in the way of God, 
and those who gave refuge and helped, 
those are protectors, some of some others. 
And those who believed, but emigrate not, 
you have no duty of friendship to them at all 
until they emigrate. 
And if they asked you for help in the way of life, 
then, it would be upon you to help them, but against the folk 
whom between you and between them there is a solemn promise. 
And God is Seeing of what уои do. (8:72) 
And those who were ungrateful, 
some are protectors of some others. 
If you accomplish not allying with other believers 
there will be persecution on the earth 
and the hateful sin of corruption. (8:73) 
And those who believed and emigrated 
and struggled in the way of God 
and those who gave refuge and helped, 
those, they are the ones who truthfully believe. 
For them is forgiveness and generous provision. (8:74) 
And those who believed afterwards, 
and emigrated and struggled beside you, then, those are of you. 
And those imbued through wombs, blood relations, 
some are more deserving than some 
others in what is prescribed by God, 
truly, God is Knowing of everything. (8:75) 


COMMENTARY? 
SEEKING TO DECEIVE Gop 

Now the Chapter addresses those captives, giving them hope 
and promising a future which is far better than the life they used to 
lead. They are also promised what is superior to the property they 
lost, in addition to forgiveness and mercy: (8:70) But all this depends 
on them opening their hearts to the light of faith. God will then find 
goodness in them. That goodness is the very fact of believing in God. 
It is goodness at its purest. Indeed all goodness stems from it. 
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From the point of view of the Quranic message, keeping pris- 
oners of war in the hands of believers is only a means of opening up 
the essence of goodness that may be deep in their hearts. Thus their 
nature becomes recipient to the call to accept the divine faith and fol- 
low guidance. No vengeance is to be exacted on those prisoners of 
war. Such was the practice of the Byzantines and other conquerors. 
But Islam follows a totally different approach. 

At the same time that the captives are given this prospect of 
hope, they are warned against any attempt to play false with God’s 
Messenger. They have already experienced the outcome of playing 
false to God: (8:71) Their treachery to God took the form of associ- 
ating partners with Him after He had formed their nature to always 
recognize Him as the only Lord, but they were never true to their 
pledges. If they seek to play false with God’s Messenger when they 
are captives in his hands, they should remember the result of their 
first treachery which led them to be taken prisoner and gave mastery 
over them to God’s Messenger and his followers. God is certainly 
aware of the thoughts they harbour and He is wise as He inflicts pun- 
ishment on them: (8:71) 


DEFINITION OF RELATIONS 

The Chapter’s final passage outlines the internal and external 
relations of the Muslim community. Rulings concerning these rela- 
tions are also outlined. This gives us a clear idea of the nature of the 
Muslim community itself and the basis on which it is founded. The 
essential ties which bring that community together are not those of 
blood, land, race, history, language or economy. Ties of family, coun- 
try, nation or financial interests are of no importance. The only ties 
which are given weight and importance are those of faith, organized 
movement and its leadership. Therefore, those who believe, migrate 
to the land of the revelation of the Quranic message, abandon all their 
earlier links with their own land, homes and nation, sacrifice their 
lives and possessions and strive for God’s cause, as well as those 
who give them shelter and support and join them in their faith under 
the same leadership and in the same movement—all those are friends 
and protectors of one another. On the other hand, those who believe 
but have not yet migrated may not aspire to such status that provides 
for mutual protection. This is because they have not yet pledged their 
full loyalty to the Quranic leadership and have not yet abandoned all 
ties with the ungrateful, except the bond of faith. Within the Muslim 
community itself, blood relations have priority in inheritance and 
other matters. The ungrateful, on the other hand, are also patrons and 
allies of one another. These are the main lines delineating loyalties 
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and relationships as shown in these very clear signs: (8:72-8:75) 


LOYALTY IN A Миым COMMUNITY 

In the early days of the Quranic message, until the major Battle 
of Badr, the social bond that tied Muslims together involved inheri- 
tance and obligatory mutual support, sharing in the payment of any 
blood money for accidental killing. These ties replaced those of blood 
and family. When the state was established and acquired additional 
strength after God enabled it to score its most remarkable victory at 
Badr, the obligation of giving loyalty and support was maintained. 
As for inheritance and help in the payment of blood money, these 
were now confined, by God's order, to blood relatives within the 
Muslim community itself. 

The migration mentioned here as a condition of such mutual 
commitment, in its special and general aspects, refers to the physical 
departure, by those who can, from the land of the ungrateful to the 
land of the Quranic revelation. Those who were able to migrate but 
chose not to do so, because they did not want to abandon their ties, 
whether financial or family, with the ungrateful had no claim for pro- 
tection by the Muslim community. This provision applied to some 
Bedouins and some individuals in Makkah who were not prevented 
from migrating. The Muslim community had an obligation to come 
to the support of those believers, particularly when they appealed for 
help on account of being harassed or persecuted on grounds of faith. 
The only exception was if they wanted such help against a people 
with whom the Muslim community had a treaty, as such treaties had 
a stronger claim to be honored by the Muslims. 

These statements and the rulings and provisions they outline 
give us a clear idea of the nature of the Muslim community, its es- 
sential factors and basic values. Nevertheless, a word about the emer- 
gence of this community and its foundation, method of action and 
commitments will clarify that better. 

The Quranic message conveyed by God’s Messenger, the Mes- 
senger Muhammad, is the last link in the long history of the call ad- 
vocating submission to God alone undertaken by the noble prophets. 
Throughout history, this message has remained the same: that human 
beings should recognize their true Lord and Sustainer, God the only 
deity, and that they should submit to Him alone. All claims to lord- 
ship by human beings are null and void. Except for a few individuals 
here and there in history, humanity as a whole has never denied the 
existence of God or His sovereignty over the universe. It has rather 
erred in its understanding of His real attributes, or associated partners 
with Him, either in belief and worship or in assigning sovereignty. 
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Both of these are forms of polytheism which take people out of the 
faith altogether. Each one of God's Messengers taught humanity the 
religion God wants people to follow. After a long while, people 
would start to deviate and steer away from it, back into jahiliyyah, 
ignorance and polytheism, i.e. associating partners with God, either 
in belief and worship or in attributing sovereignty to them or both. 

Throughout history the call to believe in God has had the same 
nature. Its purpose is self-surrender to God, which means to bring 
human beings into submission to the Supreme Lord alone, to free 
them from servitude to human beings so that they may devote them- 
selves to the one true God. Thus, they would be freed from the 
clutches of human lordship and man-made laws, value systems and 
traditions. They would be able to acknowledge the sovereignty and 
authority of the one true God and follow His law in all spheres of 
life. This is the central issue of the Quranic message as preached by 
the Messenger Muhammad and all the noble prophets and messen- 
gers sent before him. It wants people to acknowledge God’s sover- 
eignty, which is readily acknowledged by all the universe. Human 
life must be regulated by the same authority that regulates the entire 
universe. Thus, human beings will not have their own code of living 
and will not submit to an authority other than those governing the 
whole universe, including those aspects of human life over which 
human beings have no say. 

As is well known, human beings are subject to the laws of natur 
God has set into operation in matters that affect their birth, growin; 
up, health, illness, death and also those that determine the conse- 
quences of their own choices in the areas where they can exercise 
their free-will. They cannot change God’s laws governing the uni- 
verse or these aspects of their own life. It is only wise then for them 
to submit to God in those aspects of their life in which they have a 
free choice. When they do so they make God’s law govern both as- 
pects of their life, the one which follows God’s natural laws and the 
one subject to their own will. They thus bring harmony into their life. 

Jahiliyyah, which may be defined as a state of ignorance based 
on giving sovereignty to human beings, is bound to bring about a 
clash between the natural and the free-will aspects of human life. To 
counter jahiliyyah in human life all prophets, including Muhammad, 
God’s final Messenger, advocated submission to God alone. It must 
be said that ignorance is not represented by an abstract theory. In cer- 
tain periods of history, ignorance had no theoretical representation 
whatsoever. However, it always takes the form of a living movement 
in a society which has its own leadership, its own concepts and val- 
ues, and its own traditions, habits and feelings. It is an organized so- 
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ciety and there is close co-operation and loyalty between its individ- 
uals. It is always ready to defend its existence consciously or uncon- 
sciously. It crushes all elements which seem to be dangerous to its 
personality. 

Since jahiliyyah takes the form of an active movement in this 
fashion, rather than of a theory, then any attempt to abolish jahiliyyah 
and bring people back to God through representing Islam merely as 
a theory is both useless and ineffective. Jahiliyyah controls the prac- 
tical world, and for its support there is a living and active organiza- 
tion. In this situation, mere theoretical efforts cannot be a match for 
it. When the purpose is to abolish the existing system and to replace 
it with a new one that is different in character, principles, as well as 
in all general and particular aspects, it stands to reason that this new 
system should come into the battlefield as an organized movement 
and a viable community. It must also have the advantage of a more 
powerful strategy, social organization and firmer ties between its in- 
dividuals. Only then can it hope to replace the existing system. 


THE PRACTICAL MANIFESTATION OF QURANIC THEORY 

The theoretical foundation of the Quranic message, in every pe- 
riod of history, has been the declaration by which a human being 
bears witness that ‘there is no deity other than God.’ This means that 
God is the sustainer, the ruler and the real sovereign. This must take 
the form of a firm belief that is deeply rooted in one’s heart and man- 
ifested in both addressing all worship to God alone and putting His 
laws into practice. This declaration cannot be deemed to have been 
truly made with such complete acceptance of its meaning. It is only 
when a person accepts its significance fully that he is deemed to be 
a true Muslim. 

From the theoretical point of view, the establishment of this rule 
means that people must refer to God in conducting any aspect of their 
lives. They cannot decide on any affair without first referring to 
God’s injunctions that may be relevant to it and implement them. 
There is only one source to know God’s guidance; that is, His Mes- 
senger. Thus, in the second part of the declaration by which a person 
becomes a Muslim we declare that we ‘bear witness that Muhammad 
is God’s Messenger.’ 

This theoretical basis of the Quranic doctrine provides a com- 
plete code of living for the entirety of human life. A Muslim ap- 
proaches every aspect of his individual or social life, whether within 
or outside the Quranic community, from the perspective of this code 
of living which also regulates the internal and external relations of 
the Muslim community. 
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As has already been explained, the Quranic message cannot соп- 
fine itself to a mere theory which people accept as a belief practised 
merely as worship rituals while remaining within the structure of the 
existing jahiliyyah society. If true believers, numerous as they may 
be, do that, their presence within the jahiliyyah society cannot lead 
to а real and practical existence of the Quranic message. Those ‘the- 
oretical’ Muslims who are part of the structure of the jahiliyyah so- 
ciety will inevitably have to respond to its requirements. Whether 
they like it or not, they will try, consciously or subconsciously, to 
fulfil its basic needs and defend its existence, and they will try to 
counter whatever forces or factors are threatening that existence. Any 
living entity will always complete these tasks using all its organs 
without even consulting them. In practical terms, those individuals, 
who are theoretically Muslims, will continue to practically support 
and strengthen the jahiliyyah society which they should, in theory, 
be trying to dismantle. They will remain living cells within its struc- 
ture, supporting its continuing existence with all their talent, experi- 
ence and capability. Their efforts should in fact be directed to using 
ali their power, talent and experience for the establishment of the 
Quranic message. 

Full and complete loyalty must be given to the new Quranic 
movement and the new Muslim leadership. This decisive step mus; 
be taken at the very moment when a person makes this verbal eca 
ration bearing witness that: there is no god other than God an 
Muhammad is God’s Messenger. A Muslim society cannot come into 
existence without this. It does not become a reality when it is no more 
than a belief held by individual Muslims, numerous as they may be. 
They must form themselves into an active, harmonious and cooper- 

*ative group with a separate and distinct existence. Like the limbs of 
a human body, all individuals in this group work together to 
strengthen its foundation, and to enable it to expand and defend itself 
against any external attack which threatens its existence. In all this, 
they must work under a leadership that is independent of that of 
jahiliyyah society. 

The role of this leadership is to regulate, harmonize and direct 
their efforts to the strengthening of their Quranic character and to re- 
sist and abolish the hostile, jahiliyyah set-up. It was in this way that 
the Quranic message was established the first time. It was founded 
оп a creed which, though concise, encompassed all life. This creed 
immediately brought into action a viable and dynamic group of peo- 
ple who became independent and separate from the jahiliyyah society 
that rose to challenge it. It never came as an abstract theory devoid 
of practical existence. Similarly, it can be brought about in the future 
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only in the same manner. 

When we understand these basic elements in the nature of the 
Quranic message and its method of action we can fully understand 
the import of the provisions that we read in the final passage of this 
Chapter. These organize relations within the Muslim community be- 
tween those who migrated from Makkah and those who provided 
them with shelter and support in Madinah, and the relations of these 
together with those who did not migrate. All these relations are based 
on the understanding of the active and organized emergence of ls- 
lamic society. Equipped with this understanding, we can now look 
at the relevant passage and the provisions it outlines. 


DEMARCATION OF LOYALTIES IN A QURANIC SOCIETY 

Everyone in Makkah who declared his or her belief that ‘there 
is no deity other than God and that Muhammad is God's Messenger’ 
also disclaimed all loyalty to their family, clan, tribe or to the lead- 
ership of the jahiliyyah society represented by the idol worshippers. 
At the same time, they pledged every loyalty to Muhammad, God’s 
Messenger, and to the nucleus of the new society emerging under his 
leadership. On the other hand, the jahiliyyah society tried to defend 
itself against the danger represented by the new group which broke 
away from it even before they clashed in the battlefield. It certainly 
tried to crush the new group in its early days. (8:72-8:73) 

At the same time, the Messenger established a bond of brother- 
hood between the members of the new group. In other words, he 
transformed those individuals who broke away from the jahiliyyah 
society into a new community where a new bond of mutual loyalty 
was established. In the new community, the bond of faith replaced 
that of blood and family in other societies. Everyone in that commu- 
nity pledged their total loyalty to the new leadership and the new en- 
tity, thus replacing all past bonds and loyalties. 

When a number of people in Madinah accepted the Quranic 
message and pledged their total loyalty to the Quranic leadership, 
they made it clear that they would obey that leadership in all situa- 
tions. They also pledged to strive to protect God’s Messenger against 
his enemies, in the same way as they protected their own women, 
children and property. When all this was set in place, God allowed 
the Muslims of Makkah to migrate to Madinah. 

Thus, the new Muslim state was established in Madinah under 
the leadership of God’s Messenger. The Messenger again established 
a bond of brotherhood between the Emigrants and the Helpers. Again 
this brotherhood replaced the bonds of blood and family with all that 
they entailed, including inheritance, payment of blood-money and 
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other compensations for which the family and the clan were liable. 
(8:72) They are mutual protectors in as much as they provide one 
another with support, and they are friends in as much as they inherit 
one another and provide help in the payment of blood-money for ac- 
cidental death, and other compensations, as well as fulfilling the 
commitments and honoring the pledges that result from blood rela- 
tions. 

Other individuals then accepted the Quranic message as a faith 
without practically joining the Muslim community, because they did 
not migrate to the land of the revelation of the Quranic message 
where God’s law was implemented and the Muslim leadership was 
in full control. Those individuals were not part of the Muslim com- 
munity which was able to fulfil its whole existence in its own land. 

These individuals were in Makkah or were Bedouins living in 
the areas surrounding Madinah. This means that they adopted the 
faith but did not join the Islamic society, nor did they pledge their 
full loyalty to its leadership. These were not regarded as part of the 
Muslim community. With these, God did not require that the Muslim 
community have full loyalty, in all its aspects, because they were not, 
in practical terms, part of Islamic society. Therefore, the rule regard- 
ing these individuals stated: (8:72) 

This rule is perfectly understandable because it fits with the na- 
ture of the Quranic message and its practical method of action. Those 
individuals were not part of the Muslim society and, therefore, the: 
could not have a relationship of allegiance with it. Nevertheless, fel 
is the bond of faith which, alone, does not provide for duties towards 
such individuals which the Quranic society is bound to fulfill. How- 
ever, in the case where these individuals suffer aggression or an at- 
tempt to tum them away from their faith a provision in their favor is 
clearly stated. Should they in such a situation appeal to Muslims for 
support, the Quranic society must support them. The only proviso is 
that giving such support should not violate any provision of a treaty 
the Muslim society might have with another party, even though that 
party might be the aggressor. 

What we have to understand here is that the first priority is given 
to what serves the interests of the Muslim community and its method 
of action with whatever contracts or transactions that this might pro- 
duce. These have to be honored even in the case where aggression is 
made against believers who have not joined the Quran-based society 
which represents the practical existence of the Quranic message. 

This shows the great importance the Quranic message attaches 
to its own active organization. The comment on this rule added at 
the end of the sign says: (8:72) Whatever human beings may do, God 
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is aware of all their actions. He knows the preliminaries, incentives, 
motivations, the deeds as well as their effects and consequences. 

Thus, а society based on the Quranic message is an active and 
organic grouping where individuals are united by their loyalty, alle- 
giance and mutual support of one another. The same characteristics 
apply to ignorant or jahiliyyah societies: (8:73) By nature, a 

jahiliyyah society does not act as mere individuals. It behaves like a 
living entity whose organs move by nature to defend its existence 
and independence. Therefore, the people in that society are, to all in- 
tents and purposes, friends and protectors of one another. Therefore, 
the Quranic message must confront them as a society which demon- 
strates the same characteristics to a stronger and firmer degree. 

Should the Muslims refrain from confronting them as a commu- 
nity whose individuals are united by mutual ties of loyalty and friend- 
ship, these Muslims would be subject to persecution by the jahiliyyah 
society. They would not be able to resist that society since it moves 
against them as an integrated whole. Thus, jahiliyyah would gain the 
upper hand against the Quranic message, sovereignty would be given 
to human beings and people would be forced to submit themselves 
to other people. All this leads to much persecution and the worst type 
of corruption. (8:73) 

This is a very serious warning. Muslims who do not establish 
their existence on the solid foundation of an active organization 
bound by a single loyalty and working under a single leadership shall 
have to answer to God for all the oppression and the corruption that 
results from their actions, in addition to what they suffer in their own 
lives as a result. 


TRUE BELIEVERS 

Once more, the Chapter states the true nature of faith: (8:74) 
This is the true picture reflecting true faith. This sign tells us exactly 
how the Quranic message gains its real existence. The Quranic mes- 
sage does not become a reality with a declaration of its theoretical 
basis, or its adoption as a conceptual belief, or even with offering its 
worship rituals. The code of living based on the Quranic message 
needs an active organization to implement it and put it into practice. 
When it remains in the form of beliefs only, its existence remains ab- 
stract. It does not become a true and practical existence without such 
an active organization dedicated to its implementation. 

Those who belong to such an active organization are the true be- 
lievers who are promised forgiveness and generous provisions. The 
provisions are mentioned here in relation to their striving, sacrificing 
their wealth, supporting their brethren and giving them shelter, with 
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all the costs they bear in meeting these responsibilities. But in addi- 
tion to such generous provisions, they are given forgiveness of sins, 
which counts as t best type of God's bounty. 

Grouped with the first Muslim community of the Emigrants and 
the Helpers are all those who later migrate and strive for God’s cause, 
but the first community had its degree of excellence, as stated in other 
Quranic signs. The addition is stated here to make it clear that these 
also belong to the Muslim community, and give it their allegiance. 
(8:75) 

The requirement of migration continued to apply until Makkah 
had fallen to the Quranic message. At that time, the whole of Arabia 
acknowledged leadership based on the Quranic message and its entire 
population formed the Quranic community. The Messenger made it 
clear then that the requirement of migration was no longer operative, 
but people were required to work for the Quranic message and strive 
hard in serving its cause. That was in the first round of Quranic tri- 
umph which ushered in a period of rule through the Quranic message 
that continued for nearly twelve centuries. Throughout that period, 
Quranic law was implemented and the Muslim leadership acknowl- 
edged God’s sovereignty and fulfilled its obligations under Quranic 
law. 

The first period of building the Quranic message had its own 
provisional laws and special duties. Loyalty on the basis of faith re- 
placed blood and family relations in all shapes and forms, as well a 
rights and duties, including inheritance and mutual support in th 
payment of penalties and compensation for accidental killing. Wher. 
the structure of Quranic society became well established after the re- 
sounding victory at Badr, the provisional laws applicable to that spe- 
cial period of construction were amended. The amendments 
re-established inheritance and mutual support in financial liabilities 
on the basis of family relationships, but only within the Muslim com- 
munity in the land of Islam: (8:75) 

To give priority in such matters to family and relatives, within 
the general framework of the Muslim community, after the practical 
existence of the Quranic message has been firmly established meets 
a certain need of human nature. There is no harm in satisfying peo- 
ple’s natural feelings as long as there is no conflict between such sat- 
isfaction and the fulfilment of Quranic duties. The Quranic message 
does not negate or obliterate natural feelings, but it controls them so 
that they work in line with the more important requirements of its 
own existence as a faith. Thus, the satisfaction of people's natural 
needs and feelings is provided within the general framework of Islam 
and its requirements. This means that some special periods may have 
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special provisions which are not included among the final provisions 
of Islamic law which are applicable in a well-established and secure 
Islamic community. This is how we must understand the require- 
ments of the initial building stage as well as the general nature of 
Islam and its laws. This is the appropriate comment on all these laws 
and regulations and how they interact and are coordinated. They have 
their basis in God’s knowledge which is flawless, perfect and ab- 
solute. (8:75) 


A COMMUNITY OF HUMANITY 

This Quranic approach making faith the basic social tie in a 
Quranic society has produced remarkable results. Instead of stressing 
those traits which are common to both the human being and animal, 
the Quranic approach promotes and nurtures the human being’s 
human qualities so that they become the dominant factors. The con- 
crete remarkable result of this attitude was that the Quranic society 
became an open and all-inclusive community in which people of var- 
ious races, nations, languages and colors were members. No obstacle 
prevented them from forming a coherent and open society. The rivers 
of higher talents and various abilities of all races of humanity flowed 
together into this vast ocean and worked in perfect harmony. Such a 
coherent mix gave rise to a high level of civilization in a very short 
period of time. It harnessed the capabilities, ideas and wisdom of all 
those peoples to produce a great civilization, in spite of the fact that 
in those times, travel was difficult and the means of communication 
were slow. 

In this unique Quranic society Arabs, Persians, Syrians, Egyp- 
tians, Moroccans, Turks, Chinese, Indians, Romans, Greeks, Indone- 
sians, Africans and people of other nations and races were gathered 
together. Their various characteristics were united, and with mutual 
cooperation, harmony and unity they took part in the construction of 
the Islamic community and the Quranic culture. This marvellous civ- 
ilization was not an Arab civilization but a Quranic one. At no time 
did it acquire a nationalistic guise, but was instead always based on 
faith. 

All these peoples came together on an equal footing in a rela- 
tionship of love, with their minds set on a single goal. They used 
their best abilities, developed the qualities of their races to the fullest, 
and brought the essence of their personal, national and historical ex- 
periences for the development of this united community, to which 
they all belonged as equal members and in which their common bond 
was through their relationship with their Lord. In this community 
their ‘humanity’ developed without any hindrance. Such character- 
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istics were never witnessed in any other community in the entire his- 
tory of humanity. 

The Quranic message, then, is the only divine way of life which 
brings out the noblest human characteristics, developing and using 
them for the construction of human society. In this respect, the 
Quranic message has always remained unique. Those who opt for 
any other system, whether based on nationalism, color and race, or 
on class struggle, or similar corrupt theories, are truly enemies of hu- 
manity. They are the ones who do not want man to develop those 
noble characteristics which have been given to him by his Creator. 
Nor do they wish to see a human society benefit from the harmonious 
blending of all those capabilities, experiences and characteristics 
which have been developed among the various races of humanity. 
Such people swim against the current and try to reverse the tide of 
human development. They wish human society to be based on the 
same factors which group animals together: a stable and a grazing 
land. They are not happy with that sublime level to which God has 
raised man and which provides a fitting basis for uniting human so- 
ciety. 

But God will most certainly accomplish His purpose. This type 
of reversal into jahiliyyah, or ignorance, and its animal values will 
not survive for ever in human life. God’s will is certain to prevail. 
Humanity will try one day to establish its society on the basis by 
which God has honored the human being and which provided the 
foundation of the first society based on the Quranic message that at- 
tained a highly distinctive position in human history. The image of 
that society will continue to loom large on the horizon and humanity 
will aspire to attain the same high level which it had experienced at 
a particular stage in history. 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


DEVELOPING QuRANIC CRITICAL THINKING SKILLS 


What was it like to not understand or be able to do it? 
How did you come to understand it? 

What was that like? 

Was it worth it? 
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Did it seem worth it at the time? 
What made you change your mind? 


Will the support seem to the reader to justify the conclusion? 
Should I change the conclusion, or beef up the support? 

What counter-examples or problems would occur to the reader here? 
What do I want to say about them? 

How am I interpreting my Quranic source? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 chose one moral trait to strive for in one month. 

І focused оп how 1 can develop that positive trait in myself. 

I recognized that І was becoming defensive when someone tried to point 
out a deficiency in my thinking. 

I owned up to my own ignorance on the moral trait and began to deal 
with it. 


had 
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APPENDIX 2: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1 = 96 42 =25 83 = 84 
2 = 68 43 = 35 84 = 30 
3= 73 44 = 19 85 = 29 
4= 74 45 = 20 86 = 83 
5= 1 46 = 56 87=2 
6= 111 47 = 26 88 =8 
7=81 48 = 27 89 =3 
8 = 87 49 = 28 90 = 33 
9=92 50 = 17 91 = 60 
10 = 89 51 =10 92=4 
11 =93 52 = 11 93 = 99 
12 = 94 53 = 12 94 = 57 
13 = 103 54 = 15 95 = 47 
14 = 100 55=6 96 = 13 
15 = 108 56 = 37 97 = 55 
16 = 102 57 =31 98 = 76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 101 = 59 
20= 113 61=41 102 = 24 
21= 114 62 = 42 103 = 22 
22= 112 63 = 43 104 = 63 
23 = 53 64 = 44 105 = 58 
24 = 80 65 = 45 106 = 49 
25 = 97 66 =46 107 = 66 
26 = 91 67 = 51 108 = 64 
27 = 85 68 = 88 109 = 61 
28 =95 69 = 18 110 = 62 
29 = 106 70 = 16 111 = 48 
30 = 101 71= 71 12=5 
31= 75 72 = 14 113 =9 
32 = 104 73 = 21 114 = 110 
33 =77 74 = 23 

34 = 50 75 = 32 

35 = 90 76 = 52 

36 = 86 77 = 67 

37 = 54 78 = 69 

38 = 38 79 = 70 

39 =7 80 = 78 

40 = 72 81 =79 

41 = 36 82 = 82 
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